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1 B. S. Guha, Nature (1928), p. 121 ; (1929), p. 123 ;
Census of India (1931)and : Racial Elements in the Population, Bombay, 1944, p. 9.
2 The word is derived from the Dravidian root kadu,

forest, meaning a forest-

man. The plural form of the word is Kadar ; neither “Kadirs” nor “Kadars”. It

is

not a Kadan word. The significance of the Kadan-word Matle (Mattale) and

Matla

(Mattala) will be discussed in a book on The Kadar of Cochin, now in

preparation.

3 E. Thurston and Rangachari : Castes and Tribes ofSouthern India, Madras,
1906, pp. 21/III ff. and L. K. Ananthakrishna Ayyar : The Cochin Tribes andCastes,
Madras, 1909, pp. 1/1 ff. ; comp, also T. K. Sankara Menon : Census of India(1931),
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little interest in their scientific descriptions and was held to be scarcely,
if at all, different from those of their aboriginal neighbours and even from
the Depressed Classes in the plains from whom the Kadar are no doubt
distinguished racially and in their social organization.
Already before I had come in personal contact

with the tribe I

suggested the possibility of the existence, under the guise of their

present

conventional Kali-worship, of a genuine Kadan religion with a female

deity

in a prominent position 6 .
Since I began ethnographic field-work among the

Kadar, over a year

ago, early in 1947, various features of original Kadan religious

conceptions

have been encountered by me, centred, as it were, round a creation-of-

the-

world-myth which is the object of the following description. The

Kadar

are even more reluctant to talk to outsiders on the subject of the

creation-

myth properly than on that of its central figure : the divine couple

Malavay

and Malakuratti 7 ; apparently because they feel more self-conscious

about

this quite original Kadan creation-myth than about the mere name of

gods

which are less unfamiliar to the people from the plains. The peculiar and

all

too rapid mode of culture contact between the Kadar and the

civilization

from the plains will have to account for that self-consciousness and

shyness.

The tribe had lived, for uncounted generations,

in almost complete

isolation on one of the densest and most inaccessible parts of the

Western

Ghats, half-way between Polachi and Chalakudy, where theCoimbatore-
and South Malabar - Districts border the Chittur Taluq of CochinState,
until the construction of a timber transport tram-line suddenly openedthe
very centre of the Kadan territory in the beginning of the XX-iethcentury.
A great number of coolies, both Tamil and Malayalam speaking, tradesmen,
minor officials and forest employees were rushed to the place,especially
during the time of the construction of the tram-line. They werecertainly
not the type of people who would show any interest, or love, for themytho
logical believes of a shy and primitive hill tribe, but exhibited much rather
contempt and disgust. If the number of the invaders from the plains
decreased later, the influence of their conceptions and prejudiceson the
Kadar was not less intensive. Contractors to whom the exploitation of
the forest products is being rented on lease maintain their agents in

6 Ehrenfels : Mother-right in India, Milford, 1941, p.
46.7 Ananthakrishna Ayyar, op. cit., p. 11/1 refers toMalavazhi (ruler of the
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fear of the outsider, to the present constant contact, resulted in the desire
 to imitate the civilization of the plains and produced, in the Kadar, soon
an inferiority-complex regarding their own culture-type. They now

show

and talk as much as possible of the newly acquired “civilization”,

trying

to assimilate their habits to those of the plains-people and feel self-

conscious

about everything in their customs that differs from the new standard.
This attitude, most probably, was the main reason

why the simple,

unspectacular, but yet very original Kadan creation-myth has so far

escaped

scientific attention.
The continuation of the tradition is likewise

being neglected now.

Though most Kadar know, even nowadays, the names of the main

figures

in their creation-myth — Malavay and Malakuratti — few only are

still

able to give a full account of its entire narrative and much less will

be

willing to do so, making an excuse by saying, for instance, that the old

story

simply referred to the appearance of Hanuman in these parts of the

country,

or that the two gods were really no creators at all, but merely

reformers.

Kadar are now loath of talking of the real old myth because they are

aware

of the fact that it is different from what plains-people generally

believe.

It was, therefore, only by the chance of good luck that I had gathered

an

inkling of the Kadan tribal gods and a tradition, connected with

them,

which was later followed by fuller accounts of the entire myth on the

part

of older folks.
Slight variations in these accounts are being

discussed in a monograph

on “The Kadar of Cochin and their Neighbours” which is nowunder
preparation. They do not, however, appear sufficiently important asto
justify their full inclusion in the present paper.
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leave their customary abode below the ground and came out of these two
holes, to appear on the surface of the earth. They came naked, thus as
we Kadar all had once been, and they came through these holes’'. It

is

therefore that the holes, and the rocky place round them, is known

as

Karazhi Purapara, — an expression of the Kadan dialect which may

best

be rendered as Without-clothes-(born)-rock.
Beyond this there is very little known about

the nature of the

divine couple. They were two and they were naked. After their

appea

 rance on the surface they created the first human man and woman.

This

was a Kadan couple who married, had children and thus became the

first

 ancestors of mankind.
One of the variations which I heard in the accounts

given of the myth,

was found in that of an old Kadan woman, Veluppu, who said that

Karia

Muppan (Black Old Man) had, on his way through the forest, come

across

the two deities Malavay and Malakuratti and gave them clothes to

wear.

He also, she thought, advised them to create the first Kadan man and

woman.

This story made me believe that there was evidence of an older

tradition,

forgotten by all other Kadar of today, which refered to the belief in a

single

creator deity under the name of Karia Muppan. On further

investigation

I found, however, that such an interpretation seems erroneous and

this,

mainly, for the following three reasons :
 1. Old Veluppu, among all Kadar with whom I

have so far dis

cussed the myth, was the only one who mentioned Karia Muppan in

it.

But even she stated quite definitely that it was Malavay andMalakuratti,
not Karia Muppan, who had created the first human beings andthe
rest of the world. She said that Karia Muppan had simply seenthem
and gave them clothes.
2. None of all other Kadar, with whom Idiscussed Veluppu’s state
ment, appear to have ever heard that Karia Muppan had given clotheg,
or advise, to the divine couple.
3. Karia Muppan is a historical figure among theKadar round Param-
bikulam. He was a Kadan who collected forest products andsold them
in the plains. “This was a long time ago, before there were anycontractors
or contractor’s shops and even before the timber transport tram-linewas
built. Yet this was not so long ago that he could have seenMalavay and
Malakuratti appearing from the holes of Karazhi Purapara” remarkeda
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Three different strains of narrations follow the
description of this firststage in the creation-myth. It is somewhat difficult to reconcile these

three
later parts with each other and it is therefore that each of them has

to

be recounted separately here.
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8 A full account of these tales and their significance to
present Kadan religiousconceptions will be given in The Kadar of Cochin, a book now in preparation.
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because the monkey’s tails were, in those days, so enormously long
thatit was not difficult to catch them whenever one felt like feasting on

roast
monkey. This ideal state of plenty and comfort would no doubt have con
tinued had it not been for the foolishness of some mischievous little

boys

and girls who, without any necessity or provocation, set one day out

for

the jungle and began to dig small pits into the ground. There was no

need,

at all, for this. Yet they persisted in digging for roots and even used

sticks

for the purpose. As the children began to tear out the roots from

their

places, these became tougher and harder every day. It was no more

possible

to dig roots with bare hands and soon the simple, un-armoured

digging

stick, the j)arakole, which is only sharpened and hardened on one end,

did

not do either. So it became necessary to use the kooramkole, a digging

stick

which is on once side clad with a sharp stone edge. But the trouble

did

not stop even there. Fruit-bearing trees began to disappear and so. did

long

tailed monkeys. Life became increasingly more difficult. The more

the

people had to rely on roots, instead of fruits and monkeys, the harder

it

became to dig them up. A time came when stone edges would not

do

anymore and iron had to be substituted instead. It is since than that

the

iron-tipped digging stick is being used by the Kadar.
This myth is usually being related with the

inclusion of latest deve

lopments, when, according to Kadan conception, the plains-people had

become

so numerous and consequently so poor that they began to creep up the

hills

and to construct a tram-line with a view of bringing down all the

riches

from the hills. It is further related how the Kadar declined in number,as
a consequence of the plains-peoples’ appearance in their hills, and howthe
benevolent Government of Cochin opened schools for the Kadan children
who had by now become so few and so rare that it wasnecessary to put
them into schools. This part of the myth, being no more connected with
the creation-story, may, however, be omitted from the present account.
I did not come across any hint at the ideathat the digging children
violated the earth, not to speak of an earth-deity, and thereforebrought
about the hardening of the roots and the deterioration of life generally,nor
could I find any indication of a conscious connection between diggingthese
pits into the ground and sex, or sexual life. It is invariably stated that
"boys and girls” were digging those pits, but no hint to anysexual connec
tion between them was ever encountered by me, whilst discussing this
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logically they are almost as simple and bilateral in their organization, as the
Kadar, though there are somewhat more traces of matrilineal institutions,
among them. The Malai Malasar in the neighbourhood of the Kadar hold
that the world had been created by Atuvacherry Ammal and do puja to her
at the pool of Manjakutty. They know of Malavay and Malakuratti and are
also aware of the fact that the Kadar believe them to have come

through

the two holes of Karazhi Purapara when a flood had filled all space

below

the surface of the earth, yet they say : “Those are the gods of the

Kadar.

Not ours. Our goddess was Atuvacherry Animal who has created the

world.”

Some Malai Malasar told me that it was not this goddess, but Lord

Isvaran,

 who had created the world and that he was the brother of Kali. To

Kali

these Malai Malasar do puja, not to Atuvacherry Ammal who, according

to

these informants, seems to be worshipped more as a local goddess.

More

agreement as to who actually had created the world, was found

among

Malai Malasar regarding their tribal history of mythical character.

They

say that their original homes were in the plains. One day a

tribesman

watched a bird coming from the hills, killed it and found seeds of a

hill

reed in its bowels. These seeds tasted so well that the tribe decided

to

migrate to the hills.
The Muduvar are a tribe of energetic hillmen

who are devoted to

their higher form of shifting cultivation in which they raise

vegetables,

rice- and millet-crops on patches of land which they have previously

well

prepared with the help of axes. Their social system is based on a

compli

cated five-class-organization of matrilineal and exogamous kinshipgroups.
They are also racially different from both, Kadar and Malai Malasar.The
Muduvar claim to be Malai Nayar, Hill Nayar, the descendants ofthem
have now become the leading community in the plains ofKerala.
The religious conceptions, and especially thecreation-myth, of the
Muduvar reflect the degree of specialization and, generally, the difference
of their cultural past, as compared to the primordial conceptions ofKadar.
The world, according to the Muduvar, was created by Shandiatu Bhagavati,
a goddess whose original seat had been the big town of Madura onthe
eastern (Tamil) side of the Western Ghats. A violent flood destroyed the
city and, with it, the temple of the goddess. It was therefore thatShandiatu
Bhagavati left the plains and, taking her children on her back, migrated
to the hills in the Western Ghats. It is also therefore that thechildren of
the mother-goddess are known as Muduvar, a word which is derived
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that it is little surprising to find them without any creation- or tribal- myth
of their own. But it is perhaps significant that they consider themselves
as the children of a divine couple, though it is in their case the

generally

recogniced Siva and Parvathi 9 of the plains-people. Those of the

Malayar

with whom I discussed the Kadan creation-myth, however, knew it

well

but did not acknowledge any connection between their own divine

ancestor-

couple : Siva and Parvathi, with that of the Kadar : Malavay and

Mala-

kuratti. This does not, of course, prove that there had not been such

a

real connection, or in fact assimilation, of the latter under the names

and

attributes of the former.
Among a group of even more assimilated semi-

tribal classes of the

plains, whose former connection with the hills and also with the Kadar

as

such is suggested on sociological and racial grounds, a god is

worshipped

under the same or a similar name as the Malavay of the Kadar.

There

are, however, several significant differences between the Malavay of

these

plains-people and that of the Kadar who associate Malavay always

with

Malakuratti.
The Pan a ns, a numerically small and socially

depressed class of magi

cians, sorcerers and devil-drivers, hold Malavay in respect and

consider

him as a hill-god, as the name indicates, mala, being the Dravidian

word

for hill. The Panans are said to worship him in a particular rite, inwhich
a magical design is made round a pit, dug in the ground, where one ofthe
devotees will be buried. During this burial, a tube seems to beinserted
to afford the buried man breathing air, though all pretend that he is fully
buried alive and that a fire, lighted over the refilled pit, proves theearnest
ness of the ordeal. After the lightening of the fire, mantras will berecited
in honour of Malavay for half an hour and more, after which the devotee
will be exhumed. The ceremony is considered as a test ofthe devotee ; s
belief in Malavay. L. K. Ananthakrishna Ayyar does notinclude this
rite into the description of the Panan religion but states that theywor
ship, among other deities, also “Malankorathi andKali”9 1011 . The Panans, he
tells us, are “in some places called Malayans and they may be the

9 Ayyar, op. cit., p.
29/1.10 Op. cit., p. 178/1.
11 Ibid., 171/1.
12 Ibid., p. 53/1.
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could give me any details about the nature of the god whose name was
pronounced as Malavazhi (Ruler of the Hills). There were no indications
of the worship of Malakuratti, or of any other Shakti of Malavazhi.
Among Parayar of the place I found, however,

two conical stones

on a platform, in front of their hut, said to represent Malavay and Karin-
kutti (Black Child). This Karinkutti is again not a goddess but a male god,
affectionately worshipped by various Depressed Classes in the plains. There
was no traditional connection, among the Parayar of that place, between
the two gods, represented by two stones, and a divine couple, nor were they
connected with a creation-myth. The Parayar women of the region perform
a ceremonial dance in honour of the two gods on the second Friday of

the

Malayalam month Vrichigam in October.

5. Summary and Analysis of the

Myth and its Setting.

1. The account of world-creation, as such, is

perhaps the most

outstanding feature in the entire complex of the Kadan myth, as

compared

to accounts of neighbouring Aboriginals, or some depressed classes in

the

plains who, on account of their Negrito affinities, may be considered

as

racial cousins of the Kadar. These classes of people either believe in

the

generally accepted Hindu mythology, so far as the creation of the

world

 is concerned, or else do not bother about this problem at all.
2. The character of the creators, as a

closely united divine

couple, distinguishes the Kadan myth on the second place from thatof
the two other groups. With the only exception of the semi-tribalMalayar,
who consider themselves as children of Siva and Parvathi, all otherabori
ginal neighbours of the Kadar believe either in a male (Lord Isvaran of
 some Malai Malasar), or more often in a female ultimatecreator, if not of
the world as such, so at least of their tribe. Panan, Nayadi andeven
Parayar do also worship a god, called Malavay or Malavazhi, but donot
associate him with either world- or tribal- creation-myths.
3. The subterranean flood as theimmediate cause for the creation
of the world constitutes the third feature in the Kadan legend whichdistin
guishes it from those of ther neighbours. There is a flood-myth also inthe
Muduvar-mythology. But whilst it destroyed there a big city andthe
temples of a mother-goddess, it filled, in the case of the Kadar,
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beings, is the fifth element in the Kadan-myth which is original and peculiar
to them at least in the south Western Ghats.
6. The sixth characteristic element in the Kadan

myth is the elabo

rately described aboriginal Golden Age of which there is no parallel among
the neighbouring hill tribes in Cochin.
Whilst these six features in the Kadan world-

creation differentiate

their original Weltanschauung from that of their neighbours, there is

a

7. Seventh element which constitutes a link

between the Kadan con

ceptions and those of all other indigenous people in Kerala. This is

the

prominent position of Atuvacherry-Ammal. She would appear to be a typi
cal Mother Goddess, were it not that she is definitely stated to be

the

daughter of the divine creator-couple, or else, has been created by

them.

It is not unlikely that the worship of this goddess constitutes a later

addition

to the original Kadan religion. If this is so, she is no doubt of higher

age,

among the Kadar, than Kali who is now being worshipped but in no

way

 considered as connected with the divine creator couple. The

important

position of the motherly aspect in the Kadan godhead finds expression

not

only in this, but also in the close association of Malakuratti, the

female

partner of Malavay, without whom he is never being mentioned or

approa

ched in prayers.
The first and third named characteristics of the

Kadan-myth: 1. Refe

 rence to world-creation ; 3. Primordial Flood-Myth, appear to be

generally

characteristic of those among primitive tribes who belong to a

sociologi

cally bilateral and economically food-gathering type of civilization13 ;
conditions by which the Kadan culture is in fact characterized. Itthus
appears that Kadan religious conceptions, apart from their sociological
and racial affinities, justify my previously proposed selection of the tribe
as representative of the primordial culture-type in S. W.-India 14 , though
on grounds which had not been known to me then, so far as religion
is concerned 15 .
A specific similarity of the Kadan creation-mythwith those of Semang
and other Negritoide peoples in S. E.-Asia is suggested especially by the
 second-mentioned features, namely equal representation of the male and the
female element in the world-creating deity (deities), and also in theclose
association of this creator-couple with an ancestral couple of the tribe. This
fact fits, no doubt, in the general picture of the Kadan tribe andespecially
the similarity of their bamboo-comb ornamentation with that of S. E.-Asiatic
Negritos to which already Thurston had referred 16 .
The creation-myth of the Kadar, apart from its genuine beautyand
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It is regrettable that this beautiful and original
myth is fast disappearing from the memory of the younger generations among Kadar who
fear that the belief in their tribal gods stigmatizes them as “uncivilized”
and therefore are inclined to let the old myth come into oblivion altogether.
The preservation of this ancient legend should be

on the heart of

 every Indian, proud of the Motherland’s all-comprising genius of civilization,
 of which this creation-myth is a still surviving monument. Its

inclusion

into the syllabus of Kadan schools is a part of the rehabilitation

programme

which has been submitted to the consideration of the Government of

Cochin.
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