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I.1 Statement of the Problem

The Republic of India has completed more than five decades. It is indeed
an occasion for introspection and retrospection. It is the time to evaluate in the
proper perspective our gains and losses. shortcomings, and the challenges we
have had to encounter. We are today passing through one of the most momentous
watersheds of history. A great re-organization of the human society is taking
place both within and outside the national boundaries. The barriers that have kept
humanity apart are breaking down. We are striving to build up a new way of life.
which will treat all men with dignity and respect. India, being a land of diversity,
exhibits its divergent character not only in the realms of religion, language and
custom, but in social status, economic well-being, literacy and so on. A section of
our society, the tribals are leading a life, characteristic of feudal, medieval or
even of the primordial times. The benefits emanating from civilization,
urbanization and mechanization have so far eluded the aborigines, living in the

far-flung villages and the wide tracts of forests in the Indian Peninsula.

Although numerous steps have been taken both by governmental and non-
governmental agencies to improve their lot, the plight of the tribals remains much
the same. The tribal population of the country even now faces the problem of
underdevelopment in all its ramifications. As the fruits of the various protective
measures are not evenly distributed. there arise glaring disparities among even the

tribal groups. We see that among the same tribe there exist uneven degree of



development as in the case of the Hindu and the Christian Malai Arayans of
Kerala. While some tribals progress at a faster pace, others lag tur behind. Inspite
of the abundance of tribal studies. due attention has not yet been focused on the

intragroup developmental problems.

1.2 Background of the Study

The Malai Arayans in Kerala are mainly concentrated in the Meenachil
and Kawnjirappally Taluks in the eastern part of Kottayam District. There are
Malai Arayan settlements at Punchavayal, Murikkumvayal, Mangapetta,
Edakkunnom, Kosady and Pazhumala in the Kanjirappally Taluk and Melukavu-
Moonnilavu-Adukkom area of the Meenachil Taluk. Unlike the tribes of
Nagaland, Meghalaya and Misoram who claim to be the most advanced among
the tribes, the Malai Arayan settlements are not isolated from the rest of the
community. Therr life and living may be said to be juxtaposed with those of their
non-tribal brethren. Right from my childhood I have had the opportunity to live
and move about with my Malai Arayan brothers, who are in no way held inferior
to their compatriots. It is encouraging to note that the Malai Arayan students are
performing excellently well in both the academic and the athletic fields. One is
naturally tempted to make an in depth study of the factors that have contributed to
the elevated state and status of this tribal commuﬁity. I come from a village
interposed between Mundakayam, where a large community of Hindu Malai

Arayans thrive and Melukavu, where a flourishing community of Christian Malai



Arayans live. There is a striking degree of resemblance between these tribes and
non-tribes. A thorough investigation into the sociological, cultural, religious,
political. economic, and ontological aspects of the life of the Malai Arayans

would certainly be beneficial to policy formulators and academics alike.

1.3 Review of Literature

There is a large and mounting body of literature on tribal problems looked
at from various angles. Anthropologists were the pioneers in this field of study.
Historians, economists, sociologists, and others stepped into tribal studies later.
The earlier studies by them were. however, of a descriptive nature rather than a

scholarly pursuit. In this section we propose to review major works on tribals.

The identification and listing of communities in India have had a long
history starting with many regional lists of communities figured in early Sanskrit
works. Medicval chronicles contained descriptions of communities located in
various parts of the country. Listing in the colonial period began in 1806 and the
process gathered momentum in the course of the census from 1881 to 1941
(Singh 1994).

There is no agreement among scholars as to the precise meaning of the
term ‘tribe’. Scholars like G.S. Ghurye are of the view that tribes were peasants
like any other category of peasants and tribal problem is not a special problem;

rather it is a general agrarian problem (Ghurye 1963). Classical anthropologists



tended to describe tribes as homogenous undifferentiated groups of people.
However, scholars like Jaganath Pathy analysed the inter and intra tribe
distinctions in socio-economic arena. K.S. Singh among others examines the
transformation of tribal society over the years. They attribute this to the policy

initiatives and tribals’ response to them coupled with the activities of social

formations. (Singh 1972)

Virginus Xaxa who studied transformation of tribes in India held that
while tribes continue to undergo changes of many kinds these no longer
transform them into castes. The study cited the example of Orans, who practise
various religions and speak more than one language earned their livelihood from
a variety of occupations, both agricultural and non-agricultural. Yet they remain
as Orans in some socially significant sense. They have not become a caste with
any definite standing in the caste hierarchy. Tribes have become peasants and
socially differentiated entities, but contrary to the views held, without any tose of

their distinctive identities (Saxeena 1999).

Beteille (1974) rightly points out that “It is one thing to show the
boundaries between tribes and non-tribes or between different tribes and quiet
another to specify its characters. The criteria used for deterring if a group was
tribe or not, included {(a) small population (b) pre-literate people (c) pre-
agricultural society (d) geographical isolation and cultural backwardness. Sinha

(1981) finds such characterization inadequate. Accordingly Bose (1971)



classitied tribes on the basis of the characteristic mode of livelihood into
(a) hunters. fishers and gatherers (b) shifting cultivators (¢) settled agriculturalists
(d) nomadic cattle keepers, agricultural labourers and (e} plantation and
industrial workers. Some of these are considered not different from the r;on-lribal

population.

Godelier (1977) sees tribal societies as being characterized by some
positive and negative features, the negative factors being the absence of literacy,
civilization, industrialization, socialization, etc. The positive features are those
absent in modern societies-social relation based kinship bonds. all pervasive

religion. frequency of co-operation for common goal, etc.

The early ethnographers were not very clear about the distinction between
caste and tribe in India. The term ‘tribe’ was used synonymous with caste. It was
even used in a cognate manner as one could see the use of phrase ‘Castes ad
Tribes of India’ by Risky and many others in their writings. It is only in Post-
Independence period that systematic efforts were made towards distinguishing

tribe from caste.

Virginus Xaxa (1999) sees tribes primarily as a stage and type of society.
They represent a society that lacks positive trait of the modern society and thus
constitute a simple illiterate and backward society. With change in these features
on account of education, modern occupation, new technology, etc. tribal society

is no longer considered to be tribal. If transformation is in the direction of a caste



society it is described as a caste society. It the reference is peasant, it is posted as
peasant society. Xaxa emphasises that “In the process it is forgotten that tribe,
besides being a stage and type of society is also a society alike and similar to any

other kind of society”.

The word adivasi, the term used in Indian languages for indigenous people
has been used inter changeably with “tribe’ along with other related terms such as
aborigines. autochthones, etc. However, scholars now began to question the
rationality ot calling the tribes as indigenous people. So long as it had not
assumed a political dimension, it had remained an accepted term of description
and designation of certain category of people. It is only with the
internationalization of the rights and privileges associated with it that the use of
the term indigenous has come to be critically examinéd or even challenged in the
Indian context. Ghurye (1963) has reservation about the use of the term ‘adivasi’.

He writes

When the history of internal movements of people is not
known, it is utterly unscientific to regard some tribe or the
other as the original owner of the soil. It is possible to
contend that even if the tribes are not aborigines of the
exact area they now occupy, they are the autochthones of

India and to that extent they may be calied the aborigines.
He further writes: “It is difficult to speak of original inhabitants, for tribal

traditions themselves make repeated mention of migration of their ancestors.”



Betille (1995) makes similar observations on the point under reference.
But the detenders of the term like Pathy writes that irrespective of the place and
time of origin or their occupation or their present habitat in India, there are
certain communitics. which until recently maintained practically au—togenous
sources of legitimization of cultural and social processes and were accentuated by
the ideology of a self-regulated economy and had only marginal articulation with
the external political structures. Thei.r indigenous 'identity cannot he brushed
away by juxta-position of non-meaningful occurrences in space and time in
systemic terms. We can agree with Hardiman (1987) that when he defines adivasi
as groups which have shared a common fate in the past century and from this, has
evolved a collective identity of being adivasis. It is not meant to imply that
adivasis are the original inhabitants. Xaxa in his article rightly points out that “the
term adivasi in the sense in which it is used by radical scholars hardly takes note
of the sense in which people, either outsiders or the tribals themselves, use it. Not
all who shared a common fate in the past century, in fact, identify themselves as
the adivasis. The caste Hindu population, howsoever deprived of it, may be

invariably avoided being called adivasi, for it was tied to the loss of status.”

The scientific study of tribal economy in Independent India was first
undertaken by the scholars Nag and Saxeena. Nag (1958) made an extensive
tour of the areas of Madhya Pradesh and studied the vaiga economy in the context

of the general economic theories laying emphasis on the source of economy of



the vaigas. Saxeena (1964) followed the model of Nag and studied the tribals of
Western Hills in Madhya Pradesh and presented the economy of five tribes. Prior
to these studies a number of accounts were given about tribal economy in

different ethnographic monographs.

Verier Elwin identifies land alienation' as the principal curse of tribals.
He has rightly pointed out that with land alienation the tribals lost their power of
resistance and thereby they became vulnerable to external shocks. He has aiso
observed that almost all the tribal upheavals during the colonial days may be
attributed to the loss of land. Roy Burman (1982) and A Ayyappan (1936)
consider officials as the main viallain of the piece. They collided with the land
grabbers, usurious traders, encroachers and forest contractors with vampire thrust
for the living blood of the tribals. Ayyappan even opined that “ have seen bold
heroes of jungle who for the sport net and spear tigers, quake with fear in the
presence of revenue inspectors”. With land alienation they were engulfed by a
vicious circle of poverty, indebtedness, bondage and further alienation. The
Dhebar commission (1961) enumerates the different names of bonded labour
such as Saami (Rajasthan), Vatti (Andra Pradesh), Gothi (Orissa), Jethi
(Karnataka) and Naukri (Madhya Pradesh) and cite similar situations such as

payment of bride price, death and feast, which forced the tribals to accept the

illegal conditions.



The concerns of the British administrative scholars gave rise to the
conception that tribes lived in isofation from the rest of the population and had no
interaction or inter connection with them. However, the post colonial writers talk
about a close interaction between the tribes and the main stream socieiy. Sinha
(1958) uses the word tribe as a dimension of little tradition that can’t be
adequately understood unless it is seen in refation to the great tradition. In
contrast Betille (1995) views that even when tribes have been concerned as
remaining outside the state which has most often been the case, they have been

viewed as being in constant interaction with civilization.

1.3.1 Tribal Studies in Kerala

Samuel Mateer (1883) who published a book titled “Native Life in
Travancore”, is considered as the pioneer who initiated a thorough study on the
native communities of erstwhile Travancore.” In this book he made an elaborate
study of all the communities giving special emphasis on tribes. C.M.Agur (1903)
gives a description about the conditions of tribals before the evangalisation
process began. He further elaborated the socio-economic life of tribals in their
mission centres. However, the description is very much inter-pinned with the

history of churches.

Among the British administrators and census officers, Edgar Thurston
(1909} gives a brief account of all the tribes and castes of South India. The notes

on some of the important tribes. the Toda, the Koda, Bagda, the Kurumbas, the
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Panivans and the Malai Arayans are based on his owkgw‘ghen&l“hef()fu}fﬂ[
attention of his study was the original way of life. customs and-lﬁna_l;ners. religious
beliefs and superstitions of each of the tribal communities in the region.

Anantha Krishna Iver (1909) undertook the ethnographic survey of the hill
and jungle tribes and low caste peopte ot Cochin. Iyer published his work in four
volumes on “Cochin Castes and Tribes”. His analysié was also a general study of
the various castes and tribes of the Travancore — Cochin area with specific
emphasis on their socio-cultural milieu. In an article in ‘Man in India’ Krishna
Iyer (1922) gives a detailed description about the life of Kanikars of Travancore.
In his study (1937) he analyses the ethnographic survey of seven primitive tribes
and castes of Travancore. He brought out an ethnographic account of seven hill

tribes. He attempts to provide interpretative glimpses of the inner life of the

tribes, who have. now, come under civilizing influence.

Ramanath Iyer (1923} makes a mention of the aborigines of Travancore.
His study covers Kanikar tribes. His emphasis is on the legend of their original
life; how they became Hinduised and their subjéction to slavery. Thus the author

reveals the pathetic condition of the tribes in the early years of their origin.

William Logan’s ‘Malabar’ popularly known as ‘Malabar Manuel’ or
‘Logans Manuel’ was first published in 1887. It is rightly considered as a classic
on land and society in Malabar’ and easily among the most well documented

district gazetteers of colonial South Asia.
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AAD Luiz (1962) studied the tribes of Kerala. His study is different from
those of Thurston and lyer. In it he gives a fairly good account of the changing
pattern of the social life in the context of the socio-economic evolution of the
state as a whole. His emphasis is, however, still on the sociological as'pects ol
wribal life. V. Nagam Aiya (1989). the author of *“The Travancore State Manuel’

further extended and elaborated the study conducted by Iyer and others.

Mathur (1977) made an appraisal of the tribal population in India and the
setting of tribal population in Kerala. His study gives comprehensive details on
the socio-linguistic evolution of the tribes of Kerala. In addition he brought to
lime light that when the land reforms legislation was implemented the tribals

were deemed as land lords and the non-tribal encroachers as tenants.

Jacob John Kattakayam (1983) carried out a detailed study on the Uralis
of Idukki district in Kerala. His emphasis is on the social structure and changes
among them. The study concludes that they have forced to throw away their
traditional values and primitive technology by the interference of the plainsmen

coined with the changing pattern of social structure.

Kunhaman (1989} made an elaborate study on the extent of inter-regionat
variations in the level of socio-economic development of the hill tribes of Kerala.
The study highlights the present pattern of land distribution among the tribals of
the various districts, and inter-district analysis of tribal agriculture and of the

tribal farmers’ participation in the product market. Attention is also made on the

12



major characteristics of the tribal agrarian proletariat and their influence on the
bargaining positions of the tribals. In a later work, Kunhaman (2002} examined
globalisation trom a subaltern perspective. He brings to the foretront some of the
most important aspects of the current process of globalising inequality as well as
ideas which might help to reduce or overcome it. Among his most important
contributions is the notion that we should move beyond the breakdown of the
globe into first. second. and third worlds and see instead a world elite of the
richest 20 percent that includes many in the first world but also the elites of the
second and third. As he argues. there is a third world of subaltern peoples within
the boundaries of the first, and first world of rich politicians and business leaders

within the boundaries of the third.

Karunakaran (1989) investigated in detail about the Kanikar inhabiting the
mountains of south Travancore. In addition to providing various statistical
information, the author has mentioned of their origin, traditions and culture, and
medicinal practices which he collected through oral information-the author

concentrates on their present posttion as it stands.

Sebastian (1990) too attempted a study on the Kanikar community of
Trivandrum district in Kerala. He opines that this community is gradually
becoming extinct. Since most of these tribal settlements are in the wild life
sanctuary of Peppara and Nayyar reservoirs, the author states that thé forest rules

are not conducive to them. Moreover, various religious organizations try bringing

13



them into their religions. as they do not belong to any religion. The author. hence

stands for a radical change through which they could be led to the national

s

mainstream. 7

Johnson (1991) made an attempt to delineate the exploitation of the
Adivasis of Attappady. He says that the Adivasis are exploited by the plainsmen
in all spheres of their life. He painfully narrates the instances ot Adivasis love
affairs and rape committed on their women. He observes instances of forced
sterilization, and the denial the monetary benefits entitled to them. Hence his

observation is focused on the miserable and pathetic condition of the tribal lite.

In the book entitled Adivasikalum Adivasi Bhashakalum (Adivasis and
Adivasi languages) Velappan deals with life, customs and languages of adivasis.
Prakash's (2002) work Annyadheenappedunna Bhoomi (Alienated land) is a
historical investigation of how the adivasis were alienated from their traditional
habitats and of the most recent Muthanga® revolt. It is a comprehensive, realistic
and unsuppressed description of the plight of adivasis for years. K.Ravi Raman
(2003) gives a description of the unusual mode of struggle waged by the Adivasi
Dalit Samara Samithi led by C.K.Janu and the factors leading to it. C.R. Bijoy
(1999) in his article Adivasis betrayed: Adivasi land Rights in Kerala very weli
documents the legal history of the Kerala Scheduled Tribe (Restriction on
transfer of lands and Restoration of alienated land) Act 1975. K. Panoor (1963} in

his book Keralathile Africa (Africa in Kerala) gives a descriptior: of the adivasi

14



life in Kerala. By Africa he means the humiliation faced by the blacks in Africa

from their colonial masters. He says that such an Africa was created in Kerala by

the Keralites themselves.

1.3.2 Studies on Malai Arayans in Keralia

Apart from the above cited authors among whom few have studied the
Malai Arayan social life as part of their research on the entire tribal community
another set of scholars further zoomed in on Malai Arayans. Mention may be

made of the following scholars.

Rev. Henry Bakers (Jr.) pamphlet entitled The Hill Arrians published in
1862 is the first and yet the most comprehensive description of the Malai
Arayans. The researcher was fucky enough to have a hand written copy of the
book got from the London Archives. He writes: *“I must say a word about my hill
people. The Arayans of Melukavu, Eramapra and Mundappally leamn but slowly,

they attend regularly morning and evening”.

Rev. R.Collins (1879) a colleague of Rev. Henry Baker, in his book
Missionary Enterprise in East gives a detailed description of the Malai Arayans
of Melukavu. He writes: “The Arayans are for the most part short in stature and
not very long lived, but the feverishness of the climate in the district they inhabit
is enough to account for any physical degeneracy of race. They are as fair as the

high caste Hindus, the women frequently beautiful, proving that the aborigines of

15



India were not black from race peculiarities, but only sometimes black through
circumstances”. Samuel Mateer (1883) added to the 1™ published monograph of

Rev. Henry Baker (Jr.) further observations by himself and others and rearranged

and brought up the whole till that date.

Daniel (1998) conducted an extensive study of the conversion of Malai
Arayans into Christianity during the latter half of the 19" century. He reports that
Henry Baker arrived in Melukavu at the request of Malai Arayans and was

eloquent about the benefits of Christianisation. However, his study was confined

only to the Christian Malai Arayans.

Oommen (1999) in an article entitled Re;reading Tribal and Dalit
Conversion Movements -The case of the Malai Arayans and Pulayas of Kerala
confirms that pre-existing religious ideas played a role in Malai Arayans’
conversion to Christianity. He writes “Christianity seems to have offered to them
a package to deal with the crisis of the mid-nineteenth century. However, they did
not seem to completely replace one system of belief with another, Malai Arayans

appear to have appropriated new ways to deal with their changing world view.”

It is evident from the above observation that a comprehensive study of the
Malai Arayans in its socio-economic dimensions for the full span of a century is
lacking although the community had been certified by Mateer (1883) as more

civilized than all the other tribes. Moreover, no study conducted so far has

16



covered the life of Hindu Malai Arayans of the area. It is from this angle one has

to look into the socio-economic transformation of the Malai Arayans.

1.4 Objectives of the Study

The teleology of this academic pursuit is an assessment of the process of
change taking place in the present generation of the Malal Arayan community,
their socio-cultural and economic development and the degree of their political
participation. [t seeks to place a comparative study of the process of
modernization before and after Independence. It also seeks to compare the
welfare measures launched by the government and various voluntary
organizations. A detailed study of the functioning of aifferent schemes introduced
by the Central and State Governments, so as to assess the efficiency of the
programmes will be helpful to those who are interested in tribal development.
The main objective of this endeavour is to get at the reasons for the failure for
their successful implementation and to suggest remedial measures and practical
modifications. Specific objectives can be stated as follows.

1. To examine the reasons for the comparative advancement of Malai Arayans
2. To evaluate the contribution of governmental and non-governmental
agencies to the development of Malai Arayans of the Kottayam District.

3.  To make a comparative study of the development process between Hindu

and Christian Malai Arayans.

4. To make possible suggestions for tribal development in future.
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1.5 Hypotheses
The present study is based on the following hypotheses:

1.  The Malai Arayans of Kottayam have achieved remarkable socio-

economic progress during the 20" century.

2. The Christian and the Hindu Malai Arayans are at different levels of
development. The Hindu Malai Arayans are relatively less developed than
their Christian counterparts.

3. Activities of the Church accelerated the advancement of the Christian

Malai Arayans.

1.6 Methodology

Our approach to the problem is multidimensional, interdisciplinary and
comparative. Accordingly, the study starts from a theoretical discussion of the
concept of development from the Gandhian perspective and proceeds through an
analytical evaluation of the various aspects of tribal social structure in order to
arrive at the prescriptive synthesis of the various problems facing the tribal

population. Hence it will include both theoretical and practical aspects of

development.

It is a serious concern of the whole nation to bring the aborigines — the
adivasy population — to the national mainstream. But the various schemes for the

modernization of the tribals are visualized without caring much for the values of
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their indigenous cultures. Though we were not following the Caucasian attitude
towards the Red Indians of America. we were not wholly free from the fallouts of
the superiority complex and resultant prejudices in the framing of those
programmes. There seems to be a pre-supposition that the adivasies are
uncivilsed. To Mohandas Karamchand Gandhi *civilization is that mode of
conduct which points out to man the path of duty” (Young India 1925 Jan 29:41).
Performance of duty and observance of morality are convertible terms. So the
present study of the tribal culture and the developmental process is based on a

theoretical enquiry so as to facilitate a realization of the concepts of civilization

and development.

The study then proceeds to an analytical survey of the social system and
its various transformations. A historical analysis of fhe modernization process of
the society so as to identify the remarkable stages in the developmental process is
attempted. A comparative study of the various schemes, implemented by
governmental and non-governmental agencies has been attempted. The process of
modernization among the Christian Malai Arayans is compared with that of the
Hindu Malai Arayans. A critical analysis of the transformation of the tribal

society and their interactions with non-tribal population is also attempted.

A theoretical discussion and a systematic analysis are totally unproductive

unless it facilitates prescriptive reasoning. An earnest attempt is made to answer
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the following questions on the basis of a theoretical discussion and analysts of the

programies.
a) What ought to be the criteria followed in visualizing dev;lopment
schemes for Scheduled Tribes?
b) How much of the indigenous culture is to be preserved for mutual
benefit to tribal and non-tribal population?
¢) In what respects and to what extent are their beliefs and praxis to be
changed ?
d) What should be the nature of the machinery or agency to monitor tribal
development?
A basic explanatory, comparative enquiry requires indepth treatment of
the variables and accordingly we have chosen the following methods.
(1) Analysis of Documents (2) Sample Survey and (3) Interview
Writers on history were attracted to the Malai Arayans only towards the
close of the 19" century. Considerable information about the early life of this
group of tribals is available in the Church Mission Society records kept in the
offices of the Church of South India as well as in the CMS Press and the C.M.S.
College Library at Kottayam. Documents collected by Kerala Institute for
Research Training and Development Studies for Scheduled Castes and Tribes
(KIRTADS) are also highly congenial to this study. The sample statistics

provides the basis for estimating the incidence of the attribute of interest in the
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target population. Around the sample statistics is placed a mathematically
calculated range within which the population parameter is likely to fall. The
research depends very much on non-directive interviews for collecting data
especially of the past. The data was recorded by writing down what has been

observed then and there, and also taking down the interview responses.

1.7  Relevance of the Study

At present, the term tribe, according to western writers, generally means
an ethnic group., geographically isolated or semi-isolated, identified with one
particular territory and having distinct, social, economic and cultural traditions
and practices. In the Indian context the term has undergone a further change
particularly in post-Independence period. As against the old concept of a tribe
being a political unit of olden days it is now defined as a group of people
characterized by poverty and backwardness. Cen_turies old exploitation and
oppression have broken down their nerves. It is difficult to reconcile their
glorious past with the present state of misery. However, it is heartening to see that
they are gradually waking up from their centuries old slumber. The young
generation particularly the educated segment has now come to realize their

inherent strength and are willing to face the new chailenges.

The process of socialization and modernization among these tribal
population is very slow. The alienation and helplessness felt by them have driven

some of them to extremist and separatist activities. It is true that various steps
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have been taken since the dawn of Independence to improve the lot of these
traditionally backward communities. Notwithstanding all the constitutional
provisions and legislative and administrative measures aimed at ameliorating the
disabilities of the tribals, glaring disparities and inequities still per;;ist. The
numerous welfare schemes launched by the successive governments have so far
failed to produce any perceivable impact on the situation. Some of the tribal
groups have remained completely untouched by the process of development and
some have been adversely affected by it. The bulk of the funds allotted is diverted
to other channels. The establishment expenses of various agencies of tribal
development consume the lion’s share of the sum apportioned for the
implementation of these welfare measures. The condition of the tribes being what
it is, they lack the initiative to involve themselves actively and dedicatedly in the
efforts for the implementation of programmes for their own betterment. Another
point noticed in the developmental activities aimed at the modernization and
socialization of the tribal population is that the whole process does not seem to
pay any respect to the values of their primitive culture. Aithough various welfare
schemes were introduced and implemented followi:;g the Gandhian concept of
social justice and total progress the Mahatma’s basic spirit has not been given due
importance by the policy makers, who formulated the schemes. It is, therefore,
essential to take a fresh look at the tribal situation in the country, review the
strategy of development and define the total national effort required, with a view
to making tribal communities equal partners in all spheres of national life as early
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as possible. All this calls for a re-evaluation of thelwelfare programmes in the
light of Gandhian principles.

Out of the 4635 communities existing in India 642 are declared tribal
groups. In Kerala alone there are 35 Tribes concentrated in the sylvan hilly
regions of the state, mainly in the districts of Kannoor, Wayanad, Palakkadu and
Idukki (Singh 1994:2). Among them the Malai Arayans constitute one of the
comparatively advanced sections. Some of them have even risen to the upper
levels of the administrative machinery. Political leaders with a large following
that reaches out into non-tribal population have alsolemerged from among them.
The comparatively high percentage of literacy, political awareness and
involvement, formation of voluntary organization and co-operative societies,
establishment of educational inst_itutions and enrolment in them, bear ample
testimony to the higher level of social progress achieved the Malai Arayans in
recent decades. But it should be admitted that the condition of the Hindu Malai
Arayans is much below the mark. They follow the old pattern of social
relationship, engage in endogamous marriages and most of them are not yet free
from addiction to alchohol. They have almost all the characteristics of a

backward community.

It is to be further noted that the process of modernization and socialization
has been started among the Christian Malai Arayans long before Independence.

Several factors have contributed to the development of the socio-economic status
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of the Malai Arayans of the Melukavu area. As it is a long time since the process
of modernization was set in, an assessment of their all-round progress including
their political participation and the identification of the factors involved in the

process are very much relevant.

There has been an abundance of studies on the tribes and tribals across
India. The studies on the tribals of Kerala have been mostly on a macro-level.
Micro level studies on many of these groups have also been carried out
extensively. Nevertheless, micro level studies on the Malai Arayans have been
minimal, despite tangential references to their condition and historical position in
many surveys. The foci of the two major works on Malai Arayans were of
Oommen and Daniel, which were centred round the conversion of a section of
Malai Arayans into Christianity. This research has been necessitated o;aving to the

absence of a systematic enquiry into the nature of Malai Arayan society till now.

1.8  Universe of the Study

Tribal settlements are isolated areas in most other parts of the country. But
the situation in the Kottayam district is entirely different. Tribals, though they
mainly reside in the hilly areas of the eastern part of the district, mix up with non-
tribals and spend considerable time with them. The Malai Arayan settlements in
the Mundakayam Panchayat of the Kanjirapally Taluk are inhabited mostly by
Hindu Malai Arayans. There is a concentration of Christian Malai Arayan

population in the Melukavu region (Melukavu, Moonnilavu and Thalanadz;
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Panchayats) in the Meenachil Taluk. It is the traditional homeland of the Malai
Arayans who are dwelling around [llycan. one of the highest peak