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INTRODUCTION

GEORG PFEFFER AND DEEPAK KUMAR BEHERA

1. Things Indian

reserves special rights for the people classified as Scheduled Tribes or
Adivasiby the President of the Union. In doing so, he is not bound by any
criterion of classification. Since the passing of the Constitution in 1950, the
Indian parliament is required to renew, alter, or terminate this special status
of the Scheduled Tribes every ten years with the net result that new entities,
e.g. the Badaga of the Nilgiri Hills, have been, or want to be added to the
Schedules of the Constitution for the sake of benefits in the fields of education,
land-rights, government service and parliamentary representation. In 1991
- the Census of India counted 67,758,388 individuals as members of the
- Scheduled Tribes', i.e. a number exceeding that of the British population.
g Over the last 50 years, many Indians and a few Western anthropologists
have devoted their attention to problems of these people, relating to some
kind of “backwardness” in the fields of health, education, and the economy.
~ Indoing so, they have assumed the Scheduled Tribes to suffer from certain
- handicaps when compared to the rest of the Indian population, just as they
~ have seen the need to overcome such disadvantaggs. This attitude stands for
~ alon g tradition. One of the earliest tribal ethnographies, a general overview
by acertain Colonel Dalton (1872: 123-138), summariseq the cpagter.on
 the tribal people of middle India under the heading “broken tribes,” md.lcatmg
- some unfortunate historical fate of formerly noble savages. This tradition has
- been kept up ever since. Unaware of the pride the pepple themselves express
- when referring to their tribal status, outsiders, partlcular]y those of llttlg or
- no local knowledge, tend to look upon the term as some kind of degradation,

E: In India the term tribe is widely used and understood, since the constitution
‘5
k

. Our source is the official report of the Tribal Swudies Committee, 1999: 5.
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“This attitude has, to our knowledge,
tion process. Nobody so far
fe in many tribal communities. “Backwardness’

Western or caste institutions, compared to the triba.l (:onditionil of 'l-ife-’

never been discussed. Women'’s Day, for example, is celebrate with
zeal all over urban Indiaon the first of March every year, lzut we are una
of anyone comparing the aspirations of the Indian women s movement to th

regular status of tribal women in India.

In the Scheduled Areas of th (
population of Scheduled Tribes, anthropologists have very often _
the roles of social workers, the list of their published recommendations beir

long. As academics they entertain a precarious relati_onship wi-th th
administrators, or the personnel to implement those suggestions for the bet
The administrative staffs frequently offer technical help and supervision of
anthropological research in the area considered to be “remote” in the
of the plains people. Having succeeded the colonial rulers, the forests
policemen and revenue officers — all over the country — are respons
for practical decision-making. In the Scheduled Areas their power of c_o
coincides with a cultural distance which is evident to all, but publicisec
very few. It is, to mention just a single illustration, self-understos
officials, touring villages and outposts in the hills, are entertained with
and liquor “requisitioned” from the local population, e.g. the inha
the starvation-struck tribal districts of Kalahandi, Kondhmals and Ko
These fringe benefits of public service do not arise in those districts v
the so-called “mainstream of Indian culture” and the public servants them
are at home, or the kind of cultural, social, and economic order v
the ultimate goal of a policy called “tribal uplift”. |
I_n afidition to the all-Indian administrative concept of Schedule
provincial governments have further qualified some of the former.
government of Orissa classified .twelve as Primitive Tribes.>
ofsinistative and amieopological contants o
use since centuries and —r?é) odogliial g anfi'mba‘l :
anthropological communit Sro : o R cmlc; g
differentiating th ¥: 50 Iaf, we are unaware of any Indian i
Ing the academic and the governmental terminology.
consequence of the bureaucratic classification is an ideol g
granted to the administrating lords of the | ; A
outsiders in the Scheduled Areas i ludi ¢ land and, in fact, to
Primitive Tribe is associated with ?}‘1: uding anthropologists. on
e idea of a definite “pri; mitiven:
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never allowed a reve
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2. Government of Orj . ‘
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contained in the neutral word “schedule”.* Anyone is left to define for himself
or herself the domain of such primitive conditions. Since ordinary people
anywhere in the world fail to differentiate the value of institutions, structures,
cultures, or individuals, the outcome is evident. Furthermore the neutral term
Scheduled Tribestoo is almost automatically associated with “backwardness”
meaning little more than inferior status within the general society of homo
hierarchicus.

Such implicit meanings are, however, not restricted to things Indian. In
Russia, China, Canada and Brazil, to name just a few huge countries like
India and leave out innumerable other examples, ethnic minorities have been
dressed up in administrative terms such as “nationalities” or “first nations”
in order to receive certain practical advantages coinciding with a general, if
unwritten, discrimination of their cultural logic. Similarly, the anthropologists
of these countries have been unable to disentangle themselves from the
prerogatives of governmental institutions, even if they have opposed public
policy.

Because of these ambiguities involving those people all over the world
who used to be called tribes by anthropologists, the time has come for yet
another review of the concepts of “tribe” and “tribal” society, irrespective
of the pushes and pulls in the administrative domain. Perhaps the anthropological
concept of tribe cannot be divorced from the growing influence of state
' institutions as such, but it can certainly be separated from the particular
policies of particular states. Initially we should realise how the idea of the
tribe was associated with and dependent upon certain schools of
anthropological theory.

2. Functionalism

Anglo-Saxon literature has undoubtedly created the contours of social
inthropology by supplying numerous well-known monographs concerned
vith tribal societies such as the classic on The Tiv of Central Nigeria by
aura and Paul Bohannan (1953). These societies were always located in
1ds ruled either by anglophone settlers, e.g. Australia and the United States,
by colonial governments in countries of Africa and Oceania. Amazingly
idia, one of the earliest and most important colonies of the British empire,
1s — during colonial times — almost completely ignored by the young
cademic discipline. Research in the Indian tribal areas was left to the
dministrators involved in “Census Ethnography”. Philanthropical amateurs
aich as Sarat Chandra Roy, Verrier Elwin and Christoph von Fiirer-
laimendorf, famous for their descriptive ethnographies, remained academic

3. This terminological neutrality must have been the reason for introducing the new
designation Scheduled Tribes in favour of numerous 19th century remnants - including
Primitive Tribes - in the course of the general admimistrative reforms of 1936. -
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' d by some humanitarian |
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th:sie;yg;n studies — implying the concept ?-f th
dominated the field of social anthropr::logy in t i 2 .
" lisations of specific monographs

iscipli e genera gra
(11;357041&1:1“: ﬁgt tgxtbook called Notes anc? Quert?' g 4
by the leading scholars asser_nb]ed in A_ e(:h 1;
Anthropological Institutionof Britain. The-latgst i
reprinted in the subsequentdecades, offers the standard def!

may be defined as a politically or.socialiy Cf)-he?. :
group occupying or claiming a partfcular {e.frthr.y- ‘
original). Furthermore the concept of tribal society was
by professional accounts of a good number of tribes in
classics such as African Political Systems of 1940 ar
Rulers of 1958°, or Max Gluckman’s Politics, Law and
Society of 1965, re-edited in 1982.
The latter author also indicatéd the important s
nineteen-fifties. For him the term tribe referred to a
areas “based on...economic and social needs,” while tl
towns was a recent development promoted by labour ¢
meaning but inept administrators (Gluckman, 1961
political independence of most African states in the subsequ ¢

in bo?ks named From Tribe to Nation in Africa® or T} A $S
Man in Africa.” Among the many authors of this trend,
perhaps the most outspoken, defining tribal society

“a whole society with a high degree of
subsistence level, based on relatively simp
or literature, politically autonomous and with
culture and sense of identity, tribal religion b
society” (Southall, 1970:28).

As an unavoidable cons s autt
. 1Uunavo onsequence, this au
tribal society which has lost ts politicd'

4. The editors were M R
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g. TTe editors were J, Midd::tgma-
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rm, although many of its members may retain
& ories of its former full existence.” Given these
conditions, “-thc_:y can only exist in dwindling pockets so remote...” (Southall,
1970: 29). Slm.llar statements followed in numerous other publications until
the nineteen-nineties, being also sceptical of the reli gious autonomy of the
tribe (e.g. Ranger, 1993: 69).
All of these functionalist ethnographies of the tribe, as well as the later
conclusions on the vanishing of the former subject of the discipline, were,
of course, dependent upon substantialist definitions. They suffered from the
defects of any “ethnic unit classification,” as proposed by Naroll (1964) in
an attempt to pin down the boundaries of substantial entities in anthropological
research by criteria like acommon territory, political organisation, and language.
As early as 1954 Edmund Leach had rebuked this kind of an approach
to tribal society, as well as demarcations of the Notes and Queries type.
“The concept of ‘tribe’ is of quite negative utility from the viewpoint of social
analysis” (1954: XV), he wrote with reference to the complex whole of
people inhabiting north-western Burma and Nagaland. He also noticed how
several different languages were spoken by people involved in the same
political and ideological system:s. Consequently he dispatched the linguistic
fallacy into the dustbin (1954: 45). The criterion of a common language as
the marker of a cultural unit had, of course, much earlier been discarded by
Boas® (1911: 139), but works of the father of American cultural anthropology
had never belonged to the standard literature in British social anthropology.
Perhaps the latest and most impressive testimony against the confusion of
linguistic and socio-cultural criteria of tribal societies is Christine Hugh-Jones’
brilliant book on the Tukano in the eastern Amazon riverian system of South
America. Marriage among these longhouse-dwellers implies husband and
wife to belong to different linguistisc units (1979: 17). : -
All functionalist attempts to devise several substantial criteria of membership,
such as joint territory, language and political autonomy, in order to describe
an ethnic entity” of tribal or non-tribal people have always been bound to
fail, because evident exceptions were always at hand. It fpllow.f. that the
accounts of the passing of tribal society were equz}lly'fa!lao:lot}s, Rries ﬂ\QY
were dependent upon the very same !mtcna'blc criteriain a prior cx%
of the people. In fact the functionalist logic was closely tied to W“f:“d
convictions. The ethnographers, women at}d men of Mwmm
integrity, had identified themselves with tribal people at a time when .
ideologies dominated much of EUTOWv'Tth Pad also %
independence movement and conceived natlops of “new m the
of the same content as the European nations. The concerns © XE.
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3, Evolutionism

Nineteenth century evolutionists had dews‘?q the Sc:.h
iety” formed into a “civilisation’
society’ eventually to be trans 1
stages of social evolution (Morgan, 1877: 12-13). N
Henry Sumner Maine, “the movement of th?,prog_re§swe{
been a movement from Status to Qontract (1864: 165
Following the lead of these founding fathers (?f the disci
“general evolution” of societal types was rediscover 1by
1959'" and refined by several of his students in the ninete
ensuing debates were not without coz}troversws re 1ng
particular stages within such a typological sequence. I
tried to offer a coherent scheme of typological categories
of this endeavour, argued against his friends Service and

no “theoretical need for a tribal stage in the evolution of

questions: how does ranking begin and how does it cat
539). - ol
Fried’s evolutionary sequence was coherent, becat

case with modern north American school children, r.
age with the selection of the school and later continue
of sororities and dating, housewives and profess
exchanges, armed forces and universities. Fried, in
the dominant value of his own contemporary society
for grad?ng human social evolution. The least ranked;g
those with the most elaborate and stringenf form f ran

Thus Fried’s was an evoluti i
_ _ olution of growing so
of his project, he found an initia ' »

S P I stage of “sir
consisting of bands involved in palae(g)]ithic.h

I1. The evolution Y see Kuper, 1988

| rowution of cultyre, N ; i 3

2. Ranking is, of course, eqlla'l:]w York, Mc(_.-'iraw.pmh :
one. Y Important in nop-\
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a general economic order of redistribution and pooling. In the third stage of
“stratified societies,” equal access to the basic resources of life was no longer
guarantied, and in the final one of “the state,” Fried would observe “a
collection of specialised institutions and agencies, some formal and others
informal, that maintains an order of stratification” (1967: 235).

While Fried's evolutionary scheme neatly followed the central issue of
Western ideology, his fellow evolutionists proposed stages roughly along the
same lines under the headings of “hunters”, “tribesmen”, “peasants” and “the
state™." When it came to “tribal” society, however, Sahlins offered a note
of dissent by directing our attention to essential structural variations. As usual,
he pointed to the differences between hunting and gathering bands in the

‘preceding stage and the state in the succeeding typological formation, but
“Jood collectors” (emphasis original) might also be called tribal, if they had
undergone “‘a complicated development of clans and chiefs” (Sahlins, 1968:
3). Thus neither the modes of production, nor the degree of socio-political
power alone were sufficient criteria to identify this stage. The significant
aspect of the tribe was its multiplex organisation.

“It lacks an independent economic sector or a separate religious
organisation, let alone a special political mechanism. In a tribe, these
are not so much different institutions as they are different functions of
the same institutions” (Sahlins, 1968: 15).

For Sahlins, anthropological wisdom suggests us to abandon the
conventional analysis of distinct economic, social-political, and ideological
spheres, when it comes to tribes. “The tribal structure is generalised; in this
lies its primitiveness” (ibid.).

4. Structuralism

Sahlins view of 1968 seems to indicate a shift, to become more obvious in
his later career, away from the sole concern with cultural ecology and the
development or the typology of political economies. In his book on “tribesmen™
(1968), the relational patterns of a particular cultural logic gain a certain
independence of the ecological and productive forces, then still very much
the subject of this author. This shift must have come under the initial influence
of Claude Lévi-Strauss who had earlier discussed “The Scope of
' Anthropology™."

The latter essay contains many jewels, especially the reference to the
specifics of the anthropological approach in contrast to sociology, social

13. Marshall Sahlins was the editor of the most significant ‘Foundations °f. Modern
Anthropology Series’ comprising books of Service (1966), Sahlins (1968), Wolf (1966)
and Krader (1968) under these titles. ' _

14. In 1960, this was his inaugural address to thc College. de P:rancc. the most eminent

academic insitution of that country. It was initially published in Current Anthropology.
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This lead, which to us is the only acceptable course, will make us abandon
all substantialist efforts to conceive definitive boundaries of a human assembly
called tribe, just as we will have to abandon the idea of such tribes uniting
as nations with the introduction of the administrative institutions of the modem
state. Western arrogance, convinced of an evolutionary concept with Western

individualism at the top of the ladder of social development, should be

relegated to the cabinets of nineteenth century armchair anthropologists and
nowhere else. |

The biased reasoning of the evolutionist concept is not dissimilar to the
functionalist fallacy. Both take the priority of the political economy as self-
understood, i.e. the power of the administrated economy to determine the
world of ideas and values. In the footsteps of Western commonsense, the
ideology of a people is conceived as a necessary consequence of events in
the domain of production and as an insignificant prime mover, If such a general
opinion has been relativised occasionally, e.g. by the Weberian thesis on
Protestant ethics'® or by the undeniable experience of an immortal caste
system, reservations vanish when it comes to people without temples, shops
and armies, organised along the lines of kinship within a subsistence economy.
How could their institutions resist the onslau ght of hydroelectric dams and
steel mills, missionaries and schools, general elections and development aid,
anthropologists and tourists?

If we understand Lévi-Strauss or Sahlins correctly, the very simplicity
of these institutions, their generalised structure, is the source of the power
to resist the forces of history. There being little to undo, little can be undone.

The structural primitiveness is the strength of triba] concept of the world.

- Such an institutional lack of differentiation regularly goes together with
a superb degree of individual competence. Any fieldworker can testify this
inverse relationship in primitive society, because most of us, equipped with
considerable financial resources, have found it difficult to join the life in the
mud huts of the forest fully over an extended period of time, whereas the
people we call tribal could demonstrate their power to survive without a
regular income, even if the promised salaries were not paid, the crops failed
or the water had been poisoned by the nearby factory, the monument of
development. The primitiveness of the tribal structure goes together with all-
round individual skills and a complex world of religion,'” normally beyond
the reach of those used to writing and other “stores” of cosmological
interpretations.

16. See Weber, Max 1920; die protestantische Ethik und def Gem des Kapitalismus. /n
Max Weber, Gesammelte Aufsatze zur Rcligiomou_dogn. Tubingen, Mohr.
I'7. The best study of the religion of an Indian tribe is that of Vitebsky (1993).
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6. The Past, the Present and the Future of Tribal

‘stine tribal society. Wol
been a pristine tr s
There has 80w all peoples of the world have at i
convincingly; dopted cultural traits from

~ed with locals, a e E
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provided certain socio-economic institutions are ad_m
of social evolution has been reached. Moral priorities a
the world vary from one society to the next. Cultu
for example, go together with “hot” societles. tq ex;\‘
transformations, or with “cold” societies resisting
In a seminal essay on anthropological enlightenr

alike nor just like us”. Without belittling their har
“surviving indigenous peoples aim to take cultural r
been done to them” (1999: i). His essay argues
“sentimental pessimism,” or “the encompassment ¢
global visions of Western domination” (1999: vi). Obse

economy, even if such stubbornness implies the j '};‘ |
airplanes” (1999: xv). His essay is a denial of the rec
clichés opposing tradition and change, indigenous ¢
tribesmen and townsmen. If he knew India, he mig
of “backwardness” and “uplift”. '
In the past, the globe was not inhabited by pe
by peoples of different cultures. A standard illv
who mostly avoid eating milk or milk products
the Indians mostly avoid beef, but certainly lil
products. Such differences, essential for the co 1
the past, are observed in the present and w
The human condition is determined by ¢
hunFers and gatherers, or tribal societies, |
particularities or recombine them in anewc
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change drastically. The culture of caste
of such adaptability. Thus non-resident
rth generation, would continue to prefer
€quate spouses via internet rather than
marriage”. Another example takes us to
hra Pradesh where the government has
since 1971 launching satellites on rockets.
g and gathering Yanadi was evacuated and
and. Like tens of thousands of other Yanadis,
sed to subject themselves to the rule of the
rold environment and old lives on the island
veloping a viable coexistence with the space

€cent marriages” and find the ad
low the Western style of “love

® island of Sriharikota in And
tablished a space research station

1€ local population of the huntin
dvided with farms on the mainl

wever, the new farmers refu
ugh and trickled back to thei
the course of two decades, de
search staff (Rao, 1991).

- If the criticising “sentimental pessimism” is overdue, this is not to deny

i€ past and present suffering of people ill-equipped to resist superior weapons
superior administrations. Atrocities against those citizens of the state who

a cultural minority are likely to continue, even if tribes or bands,
anding a good amount of experience, are likely to find better ways to
)pe with setbacks than drop-outs within the majority culture. The reasons

a more optimistic attitude refer to the phenomenon called “globalisation,”
pally conceived as the death-bell of tribal independence. Ulf Hannerz has
inted to the newly emerging world culture, “marked by an organisation of
rersity rather than a replication of uniformity” (1990: 237). Sahlins has
led it “a Culture of cultures” (1999: x) in which generalised structures like
pse of tribes are likely to be assets rather than liabilities.

I ontributions to This Volume

the present volume, the articles of Part I deal with South Asia. They
dicate a general pattern, which — in Nepal — has beet} ne:«:ltly adjusted
the organisation of the modern state. Gaenszle’s cpntnbutlon offers an
orical overview of the Kiranti people there indicating pomplex chaqges
he course of history. In spite of these transformations, the Qroud tribal
ple have retained a distinct life world of their own, characterised by two
d amental traits: the idiom of kinship and the bond to z‘mcestral land and
itory. Gaenszle also describes the order of the house which, as everywhere
the tribal north, northeast and middle of the_ subcontinent, comprises the
ental economic and social unit and, oi;t]cn ignored, the symbolic structure
ing major cosmological ideas and values. i |

.e};&tzlrng%:r’sjrcsearch lerfds to the large (old) Koraput District olf Oqssa.
ich is characterised by a tribal majority. He shows that the lgca soctl.e:tlz:
ywn to differ sharply from immigrant caste people of the Qlams, ;og a:of
od number of segments not belonging to the administrative category
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anthropologists tend to avoid debating the problems related t
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field research in tribal societies and by the linguistic proxim
ethnographers who command the regional lingua francaand
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of cultural boundaries have always been problematic. Ce
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chn*gamsrT and transmit knowledge and the autobiographical memory, tinged
with emoyon. Thus Carrin takes up an anthropological tradition initiated by
Evan§-P_’r1tchard’s discussion of “ecological time” (1940: 100) when she is
describing the temporality of work and secasons amon g the Santal, known
as the “cattle-clock” among the Nuer. The world of the Santal Bongas, or
trans_cendental beings, by contrast is involvin g the spacing of generations,
PrOVldf:d the funerals have been performed correctly. Like the Australian
dreaming, the transcendental cosmos of the Bongas is at once the past, the
present and the future. Death, if experienced in proper order, implies the
regeneration of life, while an unfinished person, like a woman who dies before
marriage, becomes a Hinduised kind of malevolent spirit. Like the other
middle Indian tribes, the Santal see themselves as hor hopon, or humans,
a species different from the diku, or non-tribal outsiders who have always
been known, but known as a different kind.

Trawick is among the few contributors who are native speakers of the
English language. The literary style of her article is able to convey atremendous
sensitivity. It is adequately relating to her subject, the songs of the Villi of
Tamil Nadu. Their themes are as heterogeneous as grief or politics, love or
the ethnographer. After having spent longer periods in an Indian tribal village,
most anthropologists will have experienced composition and performance of
songs as a specific female medium of emotion and critique. They will be
amazed over the versatile techniques employed during the singing. Trawick
has the distinction to write about members of a category on the margin of
caste society, called “Bowmen” in the present case, and not so different from
the Vagri (see Werth, 1996) and other tribes of India who used to be branded
as “Criminal Tribes” in colonial times and were then locked up in camps.
All over the subcontinent they catch and charm snakes or operate as roadside
dentists and medical consultants or let animals perform. The Villi may have
been hunter-gatherers in the past, since they operate as foragers in the
present. All urban life in India, both of the south and the north, would be
unthinkable — and perhaps unbearable — without these foragers, as
experienced thirty years ago, when Pfeffer (1970) studied the moiety-
organisation of the vagrant Sansi in the Punjab and their relative hierarchical
supertority in relation to the foraging urban Gaggera and some ten other small
vagrant tribes, the so-called tent-dwellers or pakkiwas: e 2

The outstanding trait the Sansi claim for themselves is thclr_“wﬂdr!?ss .
We are particularly grateful to Tambs-Lyche for discu;sing “wildness” and
militancy as an all-Indian value-idea, linking many tribes — s_uch as tho§e
of the Dangs in south Gujarat — with the life-style of the Rajput mlgrs in
western India and many other middle or upper castes of the subcqntmen}.
Following Dumezil he is also relating them to the peoples in the epics of his
home in northern Europe. Tambs-Lyche is thus able to avoid the usual
stereotype of classification, linking tribes with “savage” characteristics and
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society. They have their own view of the “outside world”. As against popular
stereotypes, the structural wealth of this “simple society” will be the lasting
impression of this report.

In Part Il of the volume the reader is introduced to comparable situations.
Regarding the tribal societies beyond South Asia, Glatzer’s introduction to
the Pashtun tribal system deals with a West Asian pattern, even if about half
of the Pashtun people do not live in Afghanistan but in the two western
provinces of Pakistan, a part of South Asia. As in India, Pashtuns are proud
of their tribal status. Belonging to a tribe is equivalent to being dependable
and genuine. The former kings and the religious and political leaders of the
countries highlight their tribal background, just as urban intellectuals are sure
to refer to their tribal belonging. As is suitable for the West Asian pattern,
Glatzer defines the tribe as a social segment based on a genealogical concept
of social structure. We find the best example of such a concept in the Bible’s
Book of Genesis where Adam’s tribe is introduced along with several
subtribes or lineages. Tribe, for this author, is a structural concept of social
order and not the description of a substantial mass of people. Glatzer shows
how the idea has survived the Soviet invasion and the recent civil war in
Afghanistan.

The genealogical criteria would, of course, apply to major north Indian
castes (Rajput, Jat) as well, but the latter — in contrast to the Pashtuns —
must observe the rule of exogamy among unilineal descent categories and
castes are very much “part-societies” — one among many — depending
upon the division of labour, ritual and armed services of the system as a whole.
Such a division may, to a minor extent, be observed in tribal or other societies
as well, but it will not be the core-value or the precondition of economic,
socio-political, and religious life, as it is in the order of caste. If we keep
in mind that middle Indian tribes lack genealogical concepts, and if we wish
to speculate in terms of conquest theories, we might conceive — following
the path of Sanskrit traditions — genealogically structured tribes coming out
of West and Central Asia — perhaps as pastoralists — subjugating the
indigenous tribal cultivators who are organised without such genealogical
striictures. The conquerors, as upper castes, might then also retain their pre-
eminence by linking their elaborate pedigree to Rama or Krishna, as is the
case among the major Rajput descent categories. Such speculations should,
of course, by no means pave the way to a new fashion of conjectural history.
They should simply indicate how partial structural overlapping of different
societal types might have come about.

Braukidmper’s paper on the Bedouin leads to the classical West Asian
and North African example of tribal society. Economically, the Bedouin are
seen as-Arabic (sometimes non-Arabic as well) nomadic herders of sheep,
goats, and camels in opposition to sedentary peasants on the one hand and
citizens of the urban centres on the other. The author offers an excellent
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since — as elsewhere — individuals are on the move between the rural and

the cx])gnding urban areas. Ju§t as Sahlins (1999: xix) has recently differentiated
the social and the geographical village, Tanner points to the commuters of
whpm few are pcrrpaner'ltvly committed to towns. His primary concem is the
religion of the quasi-traditional type which, like Christianity and Islam in East
Africa, 1qc!udcs all activities related to or directed at metaphysical realities”.
Such religious practices, just as the social ones, are seen under conditions
of vanuaIIy permanent dispersal. Thus a certain cult changes sharply within
a per:oc} of 'fl decade or, for example, between the region to the north of
Lak.e YIctorla and that in the south. Religious ideas and practices focus on
individuals and their families, on the rites of passage and on reactions to
problems experienced. The inherited religious and social paradigm does not
indicate the path towards centralising and centralised religions. The basis of
social segmentation is competition. Independent Christian and quasi-traditional
religious leaders are in covert competition with each other within their ostensible
commitment to spirituality. The author argues that — given the socio-historical
background — thinking within the tribal paradigm is not only acceptable but
to be expected. It fulfils important functions that can only be met by the quasi-
traditional interpretations.
Van Horn’s account takes us to the Micmac, settled in “reservations” or
es”’ within their original territory in the state of Maine, of the northeastemn
United States, and the adjoining Canadian regions. They too work as
commuters in various new professions frequently crossing the international
border. In spite of European influence of more than four centuries, the
Micmac have retained their particular eastern Algonkian language, their
bilateral kinship organisation of patrilocal extended families and their old
ethical standards, the topic of the article. Van Horn describes egalitarian
values which in fact imply the idea of noblesse oblige for the leaders: a man
of influence makes it “a point of honour to be always the worst dresfsed of
his people”. Micmac humour encourages people to make puns. It is self-
depreciating and full of irony. Such an attitude and its consequences are found
in many tribal communities all over the world, particularly in mldfile India.
Members of the tribe “find it virtually impossible to accept authority of_ any
kind”. This individualism goes together with sharing work and money within
the kinship unit. Environmental data for huntjng and fishing or matenal
possessions are property of the group. W:th .re:-gard to efforts of ad'Justmenc:
to the general conditions of North America itis fc?und that qducatwnal an
commercial enterprises fail when competitivenessis stressed in the European
manner, whereas they succeed when under.taken as a group effort. :
Another specific problem faced by tribals pf the native A.umenc:
“reservations” is discussed in Suzuki’s paper, ic issue of dogble Jggpe;rcr Zl
or accusations of a suspected criminal in a Tribal as we_ll as ::l T:face i
Court of the United States. A man of the Blackfeet tribe h -

“h
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; and order....and to maintain ever present kinship
networks and alliances rather than en gage in feuds”. Exaggerated security

arrangements for the powerful are also said to be an aspect of such “tribal”
cult}lre, Just as secrecy and selfishness in financial matters or, among students,
cutting out competitors by illegal means. Gregory’s “tribals” celebrate weekends
as fiddlers with their mountain music enthralling visitors, tourists and the
musicians themselves. In short, they do not “move ahead” according to the
standard American values but rather flee from “the terrors and insecurities
of modern life” into the haven of an evangelical religion. They have been
“vanquished and reside...in a state of plight akin to that of the Native
Americans”. Gregory’s conclusion sees lifestyles, culture and patterns of
Appalachia as “precursors for the future of all of us, around the world”.
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