had their own log
The vastnes:

substantially on our tre
and specifically on o
period.? At the same t
those of K.A. Nil‘



Werner Soors
In: History of science, philosophy and culture in Indian civilization (D.P. Chattopadhyaya, ed.)
volume VII part 2 - Religious movements and institutions in medieval India, pp. 477-492.
New Delhi: Oxford University Press.


478 M.G.S. NARAYANAN and KESAVAN VELUTHAT

I

There is no trace of a ‘classical’ society in the Far South com.parable. to that ’?f t.he
Empire. The semi-tribal pastoral mode of product_ion z}nd sqcml relations dunng._ :
period yielded place to proto-feudal social formations in which much of .lhe eafl;g
survived in modified form. On these were superimposed new techniques of
and distribution and patterns of social relations. The tcm!)le was not.mcr'el): th
the new landlords, but also the instrument for the integration of agrarian society
the native Tamil peasantry, which was assigned only a sccondar): rol'e. IP shor‘t,ﬁ e te
cannot be taken up for study in isolation. It was not a separate institution in itse
pivot of a whole complex of institutions which represented the spirit of the age,

Introducing a significant collection of essays on temples, Burton Stein m
following observation:®

Why scholars of south India, generation after generation, return to the study of Hmduw ' le
question that may be answered in simple or complex ways. The simple answer is that like the m
mountains they are often intended to resemble to the eye, they are there; and temples

there for over a millennium. Temples command attention being the most enduring ;
monuments in the south of India.

He appreciates the political aspect of the institution in his own way:’

+« - temples were in fact the prime locus of authority and dominance, issues and decisio

other social or cultural context were matters pertaining to authority and dominance :
raised and resolved.

Elsewhere in his Peasant State and Society in Medieval South India, Stein makesa e
about the political structures and processes and looks upon the temples as >
instruments through which the Chola rulers sought to extend their ‘ritual heg
the intermediate and peripheral zones of the South Indian macro region. His r
chiefly to the ideological aspects of what he calls the ‘royal Siva temples’; but he
account the institutional aspects too which encompassed wide sections of society.
upon the shrines of Devi or Amman, which were the symbols of ‘folk Hinduism® an
came up in large numbers from the thirteenth century, as both a result and an exp.
of the supra-ocal integration of the peasant localities.

Chola religious policies are not to be understood as arising from economic purposes nor the presum
zeal of Rajaraja and his successors, to expunge existing forms of ritual affiliation, but from a political
design calculated to encompass independent and localized cultic affinities within an expanding
Chola hegemony. The incorporation of local place and caste tutelary deities was one form of ritual

sovereignty in which the lesser gods of local chiefs and places honour the god of the king, the god of
his realm.® o

Agam’ 1!&
... the royal cult, the prominence of Brahmanical forms, and the network of Brahmanical institutions
in the intermediate and peripheral zones of the Chola state is best viewed as a means by Chola rulers

to affect ritual hegemony over the numerous locality chieftains of the macro region.? 8
However, Stein’s formulations regarding the role of the temple in society and politics

have to be rejected since his basic premise of a segmentary state, dual sovereignty, and a
‘world of peasants without lords’ cannot be accepted.' o

1 -
1
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There isan almost.parallel passage in the writings of .
on the economic funcuonls & t};)e temple.” These Indim:m erred, if :
romoting @ tendenlcy’ to glorify . Ulbli{ey dx(.i not ignore the economic po[iﬁczlt 2lynlyin
aspects of the tempfe ; prog)cl.’:;yxa mg'dlrectly proportional to the s ) t?:h cultural
George W- Spencer 10llows sa:ivll plan’s formulation that the existence of r: s
architecture does not nece; 1y presuppose the development of centralized bonumm":’l
qate and that monument uilding may actually function in some societies asur'callmuc
aintaining mechanism of a weakly organized polity’* He applies this seminal iden . -
South Indian context, illustrating it with the help of the Great Temple of Tanjore Bm the
Gtein goes a Step furd'mr and recognizes the temples as parallel sources of au:{]oﬁ }xrzn
cegmentary society with a complex network of temples, guilds, and village asscxzbl;: :
While discussing the rivalry between the Hindu bhakti movement on the one hand es.d
Buddhist and Jain creeds on the other, Spencet considers the royal courtas the chicfaren
of activity. The chief concern w?rfh authority pervades all these in some form or other ‘x::
disagree with both the eclecticism of the Sastri-Mahalingam School and the POli'tical
interpretation of history implied in the.w_nting of the Stein-Spencer School, Earlier writers
have looked upon the temple as a religious institution with several social and economic
functions. Our argument, on the contrary, is that the temple was primarily a socio-economic
institution with a religious form and message. We seek to explain the temple within the
framework of historical materialism with its emphasis on the primacy of economic factors.
Perry Anderson has stated that ‘the church has never received theorisation within
historical materialism’.'* The same is true of the temple. In fact, the similarity extends
further. We have only to substitute the words ‘Hindu Temple’ for ‘Roman Church’ in the
following statement of Anderson:

gam with added cmphasis

Issued from a post-tribal ethnic minority, triumphant in late antiquity, dominant in feudalism,
decadent and renascent under capitalism, the Roman Church has survived every other institution—
cultural, political, juridical and linguistic—historically coeval with it.'®

It may be clarified that according to this view, the raison d'étre of the temple as a
socio-economic phenomenon was the fact that it was necessary and useful for the organization
and development of the relations of production at a certain stage, Our sources go on to
suggest that the temple was a powerful instrument in the hands of the Brahman landlord
class who occupied an intermediate position between the rulersand the people. The tentative
formulation that we have arrived at may be stated in a specific form below:
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(a) The temple served as an agency for easier and more efficient extraction of surplugs

from the peasants in the agrarian economy and this contributed to the extension of

agriculture in the tribal arcas and the consolidation of the landlord dom.ir'lation.

(b) In the course of such extension, the temple :1ccc|cmlc§ the process of the disintegration
of tribal society and its reorganization as a caste society. . ' :

(¢) In the newly-formed caste society, the temple scn'c'd as an n}legraung factor lmking_
the high and low in its service and drawing towards itself as clients the different casteg
and sub-castes. '

(d) Such integrated role paved the way for the Brahl'n:m-.insplrcd and Bralur.lax}-suppon‘ed-
state power in the regional monarchies of South India. The temple put its imprimatur
of legitimacy on the new polity and this in turn guaranteed state patronage for the
temple, d

() In this process, the Brahmanical vamashrama ideology strengthened its grip on society,
its latest weapon being the bhakti movement for which the temple served as an
institutional base.

(f) In course of time, the prosperous temple, which was a landed magnate from the
beginning, also developed into a storehouse of gold, silver, and precious jewels as well
as the regular place of assembly for the rural elite.

(g) This produced the need for exclusiveness and protection leading eventually to the
development of the temple to fortress like proportions with several circles of streets
within streets, bazaars, and armed forces.

(h) Finally the temple acted as the agent for transmitting, conserving, and developing a
consolidating legacy of culture.

It may be noted that all the seven points, which follow the first one, follow largely from
it and are causally connected with it and with one another among themselves. In view of
this complexity, the discussion which follows will treat them together for the sake of
convenience.

We devote our attention less to the origin of the temple than to its multidimensional
development and socio-economic role primarily because the circumstances of origin,
whether in the north or the south, are not sufficiently documented, making any theorization
at best an inspired guess. On the other hand, the development of the temple is clearly
visible in the records when it began to play a dominant role in the socio-economic and
political organization of the age. By promoting local centres of wealth and power, the
temple was essentially a feudalizing agency. Though its ideology and cultural roots were
largely imported from the north, it flourished in the south because the conditions of social
developmentin this part of the country provided for such an institution, to carry agricultural
production and social organization to the next higher stage. This is why the historical role
of the temple in this period has to be assessed as progressive and dynamic although it
sharpened class divisions and intensified peasant exploitation. The temple has been
responsible for delinking the institutions of royalty, social groups, and markets from their

tribal background and transforming them in a way that made them answer the needs of a
more advanced feudal stage.
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the war booty at least reached the temple® Part .

21fearing new lands fog cultivation or for gxe comu::ﬁti: ;gp:aif::,ds were utilized for
tanks or the organ;atmn o]f market centres.® nance of irrigation

[t is true that the temple spent considerable resources on feed:

were the people who underpok the propagation of cults, i de”'fneglglglz:::hux:\;m. buf t:hese
(o the maintenance of social peace. Thus, investment on ‘idle Brahman o contributed
entirely a waste of resources from the point of view of the maintenance O?Tso:'l; Wr:s not
created and preserved a cultural leisure class that served the rulin ial order, It

g class in many wa
Brahmans were temple-trustees and members of various committees and serv?ce gy:;):fs:
and they functioned as landlords and exploiters; they were also responsible for improviné

the s.tandards c?f living and cu!turg of the upper classes. In other words, the Brahman groups
within the ruling classes maintained their creativity by contributing to the efficiency of
management in the fields of state, economy, and social life. Even the historians who give
them exaggerate(_i praise for their creativity in the arena of leamning, arts, and literature
often overlook this fact®

There is an interesting change in the role and status of the temple reflected in the
epigraphic records of Tamilakam during the Pallava-Chola epochs. Nilakanta Sastri and
others, including the American school of Burton Stein and his associates, have notidentified
this in their writings, In the early land grants of the Pallavas and the Pandyas, the Brahman
agraharas or groups of landowning families appear to meet regularly for transacting public
business, but this was not connected with a temple as its centre, The brahmadéya and
devadina exist side by side, often in close contact, but they are two different entities. The
temple in the agrahara gradually gains importance and serves as the meeting place, There
is yet no trace of the temple of the Pallavas, Pandyas, and the Cholas, But in the second
stage, the temple occupies a place under the sabha along with other institutions of the
locality, like the common tank, the garden, the cremation ground, the grazing field,
forests, and quarries.™ In the third stage, which begins with the tenth century, the new
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temples are the centres of new agraharas, the sabha itself being the tem

vice vc-mn, and even in old agraharas like Uttaramerur, the sabha merges in the
committee.” With the development of the bhakti movement, which reached its clj
the ninth century, there must have been the realization that it is easier to rg
consolidate the loyalty of the Brahman landowners in the name of the deity rather
ahsqncl entity called the grama. At the same time, the temple was capable of attrac
retaining the loyalty of the tenants and the servants, thereby helping to blunt the edge of
contradictions and resistance 2 In Kerala, the grama-gramaksétraidentification s found %roq ]
the middle of the ninth century when we start getting inscriptions,? This was probably d‘:n :
to the west coast tradition of Karnataka. This tendency for the templecentred grima o:

flgrahfu‘a to put the earlier form of ‘secular’ agrahara into the background manifests jtself
in the rest of Tamilakam under the Chola rulers,

The majority of inscriptions in early medieval South India record transactions of land
related to Brahmans and their temples and this f: '

‘ wctisitself a testimony to the pivotal role of
the temple in agrarian expansion. It has been suggested that excepting the Pallankgi and
Hosakkottai grants, all the old Pallava copper plates speak of gifts of land to B'rahmang.a
Minakshi has pointed out that whenever a whole village or certain units of land were

endowed, it was carefully stated that the tax-free lands already enjoyed by Brahmans, or by
temples, were to be excluded from the later endowments.?” This is expressed by the phrase
drvabhéga-lmlavmjimm in the early Sanskrit charters, This would lead to the assumption that
the Pallavas were aware of the usef; ulness of temples from their carly period. A large number
of later Pallava and Chola inscriptions illustrate the process by which temples gradually
accumulated more and more lands.2* Almost every brahmadéya village enjoyed sarvamanyg,
tenure and was free from paying a number of taxes and dues, usually covered by the term
a?s;(idajapaﬁlndrrzs. Another significant fact is revealed in the Vélurpé!aiyam grant where the
village of Srikattuppalli was endowed to the God Yajnyésvara in the sixth year of Nandivarman
II1.* The families living in such devadina villages were mainly connected with temple services,
Itis explicitly stated in the Kuram grants that the village lands were gifted to twenty Chaturvedi
Brahmans for rendering dévakarma and navakarma services. It is also stated that the temple
maintained a number of servants as Koil Parivaram. The fact that for the purposes of the
Kuram grant, the Pallava king himself purchased land from the previous owners demonstrates
the eagerness of the rulers to promote the temple as well as the involvement of landed
property in the organization of the temple.* The same tendency is manifested in Pand

inscriptions also. For instance, Nilakanta Sastri points out that in Ap 770 Marankari alias
Madhurakavi built a stone temple at Anamalai, six miles to the east of Madurai, and made
a gift of an agrahara in the neighbourhood to the Brahmans, evidently on the occasion of
the setting up of the image of Narasimha in the temple.* The Pandyan king Maran Catayan
alias Jatila Parantaka is also known to have constructed a temple of ‘considerable size’ for
Vishnu at Kanchivaypérir in the Kongu country and several Shiva temples with rich
endowments.* A record of the thirteenth year of the king at Tiruccentur mentions a
considerable endowment from the proceeds of which regular worship was to be conducted
in the temple of Kumara.® Parantaka Viranarayana is stated to have endowed many agraharas
and numberless devadanas in the Sinnamanur plates.* There is a typical instance of the
king Karunanantatakkan, belonging to one of the minor dynasties of South India in south
Travancore, creating a large endowment at Ulakkudivila, renamed Parthivasékharapuram
in the ninth century. He purchased land in exchange for an equal measure of lanfl
elsewhere, established a Vishnu temple, and settled a number of Brahmans there, I this
case a Salai, a Vedic college with provision for ninety-five scholars, was also attached to the
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How these temples acquired more and more lands and

; made use of every o Tt
strengthen their hold N l.he' land SySEMm may be briefly examined herc.'{h’cp{;c‘;ﬁgw
f)oixlted out the organic relationship between the Brahman agrahara and the Bmhmanic(z

le. Perhaps the agraharas were not born with a temple;

temp ; but the [emple was in\'ariably

with a Brahman settlement or agrahara having some landed pro
?slr,r.:cil of Brahman trustees to defray the routine expe Property managed by a

: nses of worship,

;|p[)()in[ed and controlled the appointment of the temple functionaries got’tl;h l:\:::::x:
down to the swecpfzrs. and recexvgd and administered endowments in cattle, gold, or land
on behalf of the deity. Thus‘thc existence (?f a temple was an open invitation for all devotees
10 make donations. These gifts were often in the form of lan

also invested in land in most cases. The trustees were called Mahésvaras in Shiva temples or
Srivaishnavas in Vishnu temples or Padamulam or Padinetju-nittar. These were not
representatives of eighteen districts as understood by Sastri, Mahalingam, and others but
simply eighteen or twenty-five local Brahmans well-versed in Vedic-Shastric lore formed
into a sabha or functioning under the sabha of the village.* These Brahmans were also
endowed with landed property of their own presumably as remuneration for the work of
managing the temple and its landed properties. In addition to these, the village contained
agricultural land set apart as viruiti or service tenure for temple servants, In their capacity as
the representatives of the deity in all worldly affairs, the Brahman trustees collectively
functioned as landlords, leasing out the temple land to tenants, fixing and collecting rent
and other dues, and exercising disciplinary powers over the tenants. The conditions of land
tenure were outlined in the documents and violations of the agreements were punished by
restraint on cultivation or confiscation of land. However, it is interesting to note that great
precautions were taken to see that individual trustees did notarbitrarily misuse their powers.
For this purpose, the prescriptions and injunctions of the Dharmashdstras were invoked.* In
lact, guaranteeing the legal authority and cohesion of the council appears to have
generated great confidence among the people which in tum induced more and more
landowners to accept tenancy under the temple. In the efficiency of management, combined

d, but if gold was donated itwas,
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with strictness in adherence to the laws, lay the secret of the success and permanen
temple.*
The landlord-tenant relation established through the temple was further ce;

by the tenants' loyalty to the ‘divine Lord” which manifested itself in the form of
towards the Brahman representatives of the Lord. Thus the temple brought int
a theocratic oligarchy of Brahmans in theory which functioned as an oligarch
proprictors in practice. Therefore, the historian is justified in looking at _
socio-cconomic terms as the centre of a huge agrarian corporation. Patronage of | - e
by kings and chieftains, or merchants and merchant guilds, meant in effect the
of the interest of these Brahman landed proprietors who perpetuated their powe;
hereditary rule. i
These facts are usually overlooked by the historians who equate the Brahma;
priest and not with the landlord. In the historical context of the Tamil country
period of our study, the power of the Brahman was primarily the power of th
particular type of landlord who could augment his power through the deity’s
would be wrong to see the place of the temple in society merely as that of a religi
a political centre. The temple was the greatest landlord and the temple meant
trustee in terms of its effective role, This is often ignored or overlooked by
they discuss art, philosophy, faith, and literature in connection with the temple.
of an institution even in contemporary society often hides his identity and tey
the institution which projects an image of selflessness, nobility, and servic
the temple, ‘hiding behind the idol’ the trustee has an invisible and silen
careful eye, going behind the idol and searching among the legal document:
him.
Due to the system of recording legal documents on the granite walls of the 1
South India, we are in a position to examine the internal working of the
skeletal frame of the institution; its philosophical spiritis found in litemywor"ks‘éuﬁ

goes to the records, to accept the fact that the great majority of temple documents e
concern over the economic and managerial aspects of the landed properties. ]
cataloguing the economic functions of the temple as a landed magnate in a neatan;
manner, scholars like D.N. Jha have not raised the question as to why kings.
patronized the temples on a large scale.* In other words, they did not discover tt

which the temple began to play in organizing agricultural production in South I
propose the hypothesis that the efficiency of the Brahmanical temple in comma
loyalties of the landlord and peasant groups, consolidating the landlord class or
hand, and acting as a connecting link between landlords and peasants o th
smoothening the process of surplus extraction to the point of making it almo
enabled the religious institution to occupy the centre of the rural economy. This
socio-economic utility of the temple induced the powerful kings and lords at
affairs to promote the temple movement through donations and political suppor
period of the Pallavas. The capacity of the trustees to stand united in land
name of a common symbol, that is the deity, became an asset in the socio
playing a vital role in ordering agricultural production and extending d
brought under plough cultivation. This economic thrust of the temple made it
to assume in South India its historic role of leadership in dissolving triba

settled areas and transforming them into sub-castes. It also enabled the B
the temple to integrate all society under their guidance, providing an ideol
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Lontrol of the Muttaraiyar ikt We are told that Vijayalaya built a temple for Goddess
isumbhastdini at Tanjavur.l f?ﬁca(l:)hmre 10 any case, brought a vast resource base, the
Kaveri delta, unde:l' the conm; :;x e ola:'x. By making that place the base of his operations
.nd the ceremonial centre ObRESate, Rajaraja was not only able to control the resources
cery strategically butalso made the statement of his power loud and clear, audible to all the
important Magnates of the territory he was controlling. The project was undertaken relatively
late in his life, probably after all his mlhl.ary expeditions were complete.*® He was by then
heading a powerful and a somewhat centralized state most authoritatively, and the statement
he made about that state was very bold and unequivocal. The temple was far from a ‘system-
maintaining mechanism of a weakly organized polity” suggested by George W. Spencer.®
This statement had two aspects: what was directly conveyed and what was symbolic or
metaphorical. The number of royal inscriptions present on the walls of the temple, which
is the ‘literal’ aspect of the statement, is too well known to bear repetition.’ The range of
activities in the temple, the amount of wealth and other resources that were mobilized in
favour of the temple, and such other details which bring out the importance of the institution
require no repetition either. The stupendous nature of the structure, too, has been
adequately written about. The vimana, a pyramidal structure with a heavy top, was itself a
metaphor for the state under Rajaraja. Its conception as daksinaméru (the southern méru,
méru being the mythological axis of the earth), surrounded by shrines of the guardian
deities of the four cardinal directions and the four corners, is the first step in identifying
the temple with the cosmos itself.** The chief deity is Daksinaméru-vitankar, also called Sri
Rajarajesvaram-udaiyar. By a sleight of words, as it were, Sri Rijarijésvaram-udaiyar, the
deity, is equated with Udaiyar Sri Rijarija-dévar™ Thus the temple-cosmos identification
goes to the level of the identification of the temple cosmos as the territory and the God as
king, where what he presides over is the entire cosmos.* The sacred and the secular blend

is perfect here. This can also be seen in the architectural plan and the sculptural and other
artistic detail,
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The most frequently occur.ring theme in. the sculpture of ¢},
Tripurantaka. This theme makes its appearance in the sculpt.:?r? o
first time in the age of Rajaraja and in the e?awrons of TanJa\{un T
representations of this theme in the temp!e. Scholars have inte
ways. There is a fresco in Chamber 11, whxcl? recaptures the det: of
story in all its magnificence. It tells us how Shiva dcstroyt:d ’the puras
and reduced them to a state of servitude. l.irahma‘was Sh.lva s charioteer in
the four Vedas were the wheels of his chariot. Agni was his arrow an
bow. Nearly all gods played a supportive an.d suborc_hr}at.e ro'le in the ba
presented in such a role when he, in the guise of Mayamaoha, is represe
delude the demons. Shiva destroyed the three puras (‘towns’) in ¢
demons as his servants, two of them as his dvarapalas (‘doorke‘ep :
drummer. R. Champakalakshmi has argued that by us.ing this myth ¢
form in the temple’s art in a dominant position and in the narratiy,
achieved his aim of consolidating Shaivism and subordinating othe
consolidation of Shaivism and subordination of other faiths may well
of Rajaraja, the political message should not be losf sight of. She dgcgl t
of the dvarapala images to show the power of the king; but not in the
the Tripurantaka theme.**K.R. Srinivasan had earlier appreciated the.
saying that Tripurantaka was Rajaraja’s favourite choice as the Shs iv
Chakravartin ideal.®® C. Sivaramamurthi had, as early as 1955, used th
warrior aspect of Tripurantaka and the Chola Rajaraja’s choice of
his prowess as a warrior.* Gary J. Schwindler argues that Tripurantaka w
personal deity, istadévata, and that he used its unique iconograp c
the honour and dignity of his lineage, damaged at Takkélam. For hj
king’s conscious assimilation of the divine and royal roles.®! Schwindler
of Stein and Spencer. I8

Does the political significance of this theme, repeated over and ov
what has been suggested by these in terpretations? Does it allude to the wa
reorganized the Chola polity by rolling the juggernaut of the state
(described as ‘feudatories’ by historians) in an attempt to centralize the -
the empire? Itis important to remember that these chiefs had exercis
in their territories in the pre-Rajaraja period. We do not hear about th
age of Rajaraja, or immediately thereafter. They were wiped off as political
and we notice them under him as the functionaries of the state (the
conventional historiography), and that too in areas far removed from t
of these chiefs.” Here Rajaraja is himself Tripurantaka, rendering the ‘dem
but taking them into his personal service. The stress on the powe
he subjugated, as in the massiveness of the dvarapalas in the temple, b
the still greater power of the monarch who subjugated and drafted them
effective statement of his own power. Thus Tripurantaka forms an icon

the Tripurantaka fresco figures is a fresco depicting Shiva as Ravananu
Chandesvara, described as the mulabhrtya of Shiva, is consecrated in
temple and in a bigger way in the Gangaikkondacolapuram Temple. This is
significance. The mulabhrtyas are of great importance in the politico-militas
early medieval South India. It is shown that the mulabhrtyas, the ‘Companions ¢
of the kings, constituted the core of the military establishment there.®* Theil
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hola states has been adequately appreciated.®
PLecr al;rdj a and h_is irrfn'lediate successors hgg ml‘:llle?i.\e I:H ;,h(:ry ca:; of u:}e Chola
" wher€ - ical perfecuon.‘u is only appropriate that the mulabhrtya shouf:llﬁa h of the
10152080 ;mportance in the ritual an.d iconographic schemes of th ve been
long with the message and 1mp1i(.:ations of the Tﬁp“fiﬂmiag;::; romy#
omPle” reat SIB niﬁcaﬂce‘fq';’hlrl:;v?x}:‘a\:lnagﬁak;m}i is right in her observation that ‘the
; quire® & o pro ramme © ath K wasin eed the political iconography of Rajaraja’.®
ograPC L other aSRECER the institution of the temple which enhanced its d ical
Thereé The temples in the couptrysnde had more or less a spontancous dcvelgo ti
. canc® o ewhat humble shrines. They formed the nucleus round which B pment,
Iv«’.ﬂ"”"m e _The te‘mples came to be managed by corporations of those who formed
: —nL] : ts OF their f-norc ‘notable rcpre:sentatives. These corporations wer
These S tt sm | the managerial bodies of the agrarian settlements around them contromnc
MOUS o pehalf of both the temple and themselves. The tcmpies and thg
ity at managed them came to have comma{ld over enormous tracts of 1an¢e
 control over large‘prop0ruons of the population. In a period when vast sections
;s mean Llation Were getting transformed as peasants and drawn into caste society, the

pe temple became crucial.

vV

- . ved by the temple gave it enormous political power in the locality in
The p?t functioned: This is visible in the clearest fashion in the Cera kingdom in Kerala,
which 1 onarchic al state was perhaps the weakest in South India. The local groups enjoyed
< powers il the political structure obtaining there. The only important local group, apart
};‘Sn?m e nagaramina couple of records, was the Brahmanical corporation of non-cultivating
| terme diaries organized :?rpund the te'n?plc. These b@es came to enjoy immense power
n the matter of fiscal, judicial, and political administraton, the functions associated with
‘he state: A lengthy Copperplate record_, or more correctly an incomplete collection of
ecords in copperplates known as the Tiruvalla Copperplates or the Huzur Office Plates,

cess of this development elaborately.® We have made a somewhat

documents the pro .
detailed study of the development of the Tiruvalla setilementonan earlier occasion, bringing
h of a temple—ccmred Brahman settlement in space with a whole range of

out the growt
activities.”’

There are many statements in the Tiruvalla Copperplates which show that the temple

was assigned, or else arrogated to it, many functions which are usually regarded as of the

es to the temple collecting the revenue, which would have

state. There are many referenc
been normally due to the various nodes of state power. A very significant case is that of the

grant of a village by Iravi Girikantan, the chief of Venpolinatu. Kutavur, the granted ‘village’,
is described as of the donor (fann utaiya), and when it was granted to the temple of Tiruvalla,
‘all the eighteen taxes and the market [duties]’ were also given away. The representative of
the manager of the temple committee Was authorized to collect 360 parass of paddy, this
being the equivalent of eighteen kalanju of gold, the rakshabhiga (land tax) of that village,
from the chief himself. In the event of a failure 1o make rimely payment of such dues, the
chief was required to pay the original due in gold even if the fault was not his. At the end of
the details of the provisions is a very interesting prescr

iption: the temple committee shall
take the rakshabhoga, protecting [the <ettlement] from the wrath of the king and the samania.
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Those members of the sabha, who are oPPOSC((L to this arrangement, sh
: ; . : bership of the sabha.®® That the same statemen

rights including their mem P l 'y

relation to the same endowment, is repeated elsewhere in the same docu

scribal error. If not, it is an extremely important repetition, bringing out
this endowment and the conditions auac.he(_l toit.

What does the Kutavur assignment signify? ‘It is now well kf‘lOV\"ﬂ that fisca] ASSign .
were typical of the land grants in what is called Indl‘an fe.udahsm : Bul. the signiﬁcancenLs
the present case goes beyond this. The x.cgnplc comnrltec is not only assngned all esfr of
the village but it is also placed in a position where. it can redress the grievances causceclo;)n
even the king and the samantas. For those who pald. Lhe‘ tax and those who Were othepyy; y
concerned, here was the temple commiltee. presenting nse'lf as the very state. This is nVISQ
solitary case of the temple and its managerial .b(?dy arrogating to themselyes the fuhctim a
of the state so far as revenue and judicial admmlsl_ranon was concerned, SPeaking e ong
particular expense, the record says elsewhere that it was to be met from the ‘tax’ (vard) lclit a
to Otanatu.™ There are several other cases in the record of such assignment of ‘taxes’ f N
the natu units and the lesser ones such as urand valkkai.” S Irom

Asin the case of revenue administration, so in judicial administration we see the tep
exercising state power. There is a very imerestj_ng.ca&? where it is stated that, in the CVer:FIOCf
any member of the managerial committee standing in the way of performing , Particy]
service for which an endowment is made, he would be deemed to have killeq his father ana;
married his mother.™ Even those who took his side would be treated in the same way. Th
would lose their caste and the committee was allowed to add their land and the sites of lheeiz
houses to the properties of the God of Tiruvalla. Elsewhere, Miluva_kkén’ the chief o
Kilmalainatu, assigns some land to the temple. The trustees of the temple were authorizeq
to attach the property of the village (in which the grant was made) in the event of default of
the prompt payment of dues. It is absolutely important that this agreement, where the chief
has to look on helplessly as the temple attaches his property, is attested by the Six Hundred,
the chief’s ‘companions of honour’ together with his other representatives.” The temple
not only looks after judicial administration, but also does it over the head of the actua]
political authority, the local chief. In another case, it is stated that those who were required
to supply the stipulated amount of oil to the temple should pay, in the event of their failure
to do it, a fine of 50 kalanju of gold to the Perumalor the king, 25 to the sabha of the temple,
and 10 to the local chief.™ This gives an idea of the relative position of the various nodes of
power in the hierarchy. The temple was clearly above the local chiefs and it represented the
state in its visible form. This is not to be confused with some kind of theocracy or with what
are called ‘temple states’; it was a case of the temple wielding the power of the state. This is
apart from the obvious fact that the temple was co-opted as an agent of the state in a big way
for purposes of the administration in the Cera kingdom.”

This development becomes clearest in the post-Cera period when even the fig leaf of
central political authority was dispensed with. The territory around the temple developed
into what came to be known as sankétam, a somewhat autonomous juridico-political
territory. Historians have stated that the territory of the sankétam was immune to all political
interference.” The case of the Trikkandiyﬁr Temple clarifies several aspects about the
sankétam and illustrates the power of the temple and its managerial committee in tlﬁuf
locality in a big way. A set of palm leaf records from the archives of an aristocratic Nambudiri
house in the Tirur taluk, Malappuram district, throws light on the process of the development
of the temple and the sankétam.”” As the events described in the records took place between
1541 and 1886, they go beyond the temporal scope of this study. But mention of certain
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incidents ﬁggring in the reclords may be made here briefly to bring out the direction towards nd
which the things were moving. o
The Trikkandl}'uf Temple owned vast estates of property and was managed by a 1954
Brah manical sabha like any other temple. Like other temples of the post-Cera period, again, an
the sabha ha.d los7ts its corporate character, .W.ll.h individual members coming to dominate 11-90)
the proceedmgs. Thus the. house of Vanm‘?ri came to enjoy such extra privileges in dian
(he meetings, as tha“_house i5'scon: fo be casting two votes™ The sabha looked after the
administration of civil and judicial justice in the territory of the sankétam. Only when r the
recourse to the coerciye power of tl.le state had to be made to execute the decisions or for y 96-
purposes of policing, L!‘C intervention of the‘political authority of the local chieftain, the
Raja of Vettam, and h!s overlord, the PRI of Calicut, was sought.* There is even an
instance where t.,he Raja of Vettam was n:?quxred to ‘answer’ for the wrongs that he, his of
nephews, and his servants had done. This ‘answering’ involved surrendering, as fine, a
iece of land, 2 house-site, and two workers, a male and a female, to the temple.* That even mns,
the local raja had to make amends for the wrongs he had done shows the magnitude of a,
ower which the temple had acquired. We can also see how even the authority of the
sankétam failed on one occasion when it confronted the newly emerging money power of ndo
the sea traders. Ceraya Marakkayar polluted a newly-dug tank of the temple. The temple
authorities puriﬁed it ritually and asked him not to do it again. He said impudently that he %
would. The authorities complained to the Raja of Vettam; but the response was silence, Y
erhaps 2 studied one. Thereupon they resorted to pattini, fasting, to pressurize the :ires
authorities. The nonchalant Marakkayan hired two Brahmans from outside, who entered I 5

the temple and insulted the fasting members of the sabha by shouting obscene words.®
The exact way in which the episode ended is not known as there is a major lacuna in the .
record. This may be an exceptional situation where the landed wealth and control of the

temple and the sankétam were less than a match for the money power of the traders which :tces
probably silenced even the local raja. However, the bulk of the records certify to the power
of the temple and the sankétam around it. The temple, thus, presented itself as the state in
2 most consummate way in the generally weak political order of the post-Cera period of
Kerala history.
L,
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